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Surah Hud is Makki and it has 123 Verses and 10 Sections 

Verses 1 - 5 
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With the name of Allah, the Most Merciful, the Very Merciful 
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Lfi, RE (This is) a book the verses of which have 
I made firm, then elaborated by a Being All Wise, 

All Aware, [I] (with an order) that you worship none but 
Allah - surely, I am for you a Warner from Him, and a 
bearer of glad tidings [21- and that you seek forgiveness 
from your Lord, then, turn to Him in repentance. He 
shall, then, provide you with good things to enjoy for a 
given time, and bestow His added grace on everyone of 
excellence. And if you turn away, then, I fear for you 
the punishment of a great day. [3J To Allah is your re- 
turn and He is powerful over everything. [41 Beware, 
they bend their chests to hide from Him. Beware, when 
they make their clothes a cover, He knows what they 
hide and what they expose. Surely, He is All Aware of 
what lies in the hearts. [5!  



Commentary 

Surah Hud is among the SGrahs that describe the coming of several 
kinds of mass punishments triggered by Divine displeasure as well as 
the horrendous happenings of the fateful day of Judgement and its 
outcome in the form of individual reward and punishment, all in a 
manner that is unique. 

For this reason, when a few strands of hair in the blessed beard of 
the Holy Prophet +, +L 91 had turned visibly grey, Sayyidna Abu 
Bakr &I dJ expressed his concern by saying: 'Ya Rasdallgh,  you 
have become old.' He said: 'Yes, SGrah HGd has made me old.' There 
are reports which also add Surah al-Waqi'ah, al-Mursalat, 'Amma Ya- 
tasa'alun (an-Naba') and at-Takwir with SGrah Hid.  (Reported by al-Hakim 

and Tirmidhi) 

The sense articulated through the Hadith given above was to high- 
light that such was the awe and terror inspired by the mention of 
these happenings that it caused the emergence of the signs of old age. 

The first verse of the SGrah opens with the letters: >I (alif; lam, r a .  
These are isolated letters the meaning of which is a secret between Al- 
lah Ta'alii and His Rasul. Others have not been informed about it. 
Rather, they have been prohibited from even worrying about it. 

After that, about the Holy Qur'an it was said that it was a book the 
verses of which are made 'muhkam' (firm). The word: + (muhkam) is 
from: +I (ihkzm) which means such a correct balancing of meaningful 
speech as would not leave the probability of any error or disorder in 
word or meaning. Based on this definition, the making of these verses 
'muhkam,' firm or established would mean that Allah Ta'iila has made 
these verses such as do not admit of any likelihood and probability of 
any error in words, or disorder in meanings, or defect, or falsity. 
(Qurtubi) 

And Sayyidna 'Abdullah ibn 'Abbas .:. dl dJ has said that  
'muhkam '  (firm) a t  this place stands in contrast to 'mans  &h' 
(abrogated). And the sense is that Allah Ta'ala has made the verses of 
the Qur'an as a whole firm, non-abrogated - that is, the way earlier 
Books, Torah, Injil etc. were abrogated after the revelation of the 
Qur'an. But, after the revelation of this Book, since the very chain of 
the coming of prophets and revelations came to an end, therefore, this 



Book will not be abrogated until the last day of QiyZmah. (Qurtubi) As 
for the abrogation of some verses of the Qur'an through the Qur7an it- 
self, it is not contrary to this. 

In the same verse, given there was another standing feature of the 
Qur?an: &P5! (thumma fus--lat) that is, 'then these verses were elabo- 
rated'. The real meaning of tafsi7 or elaboration is to separate two 
things and make them distinct from each other. For this reason, differ- 
ent sections in ordinary (Arabic) books bear the heading of 'Fasl'. At 
this place, the elaboration of verses could also mean that the verses 
concerning beliefs, acts of worship, dealings, social living, morals etc. 
have been separated from each other and described clearly. 

And it could also mean that, as far as Allah Ta'ala's will is con- 
cerned, the entire Qur'an had already been embedded in the Preserved 
Tablet (al-lawh al-mahfGz). But, later it was revealed bit by bit in 
many installments as necessitated under different conditions prevail- 
ing anlong peoples and countries, so that its preservation could become 
easy and acting in accordance with it also turns out to be functionally 
convenient. 

After that, it was said: that is, all these verses have 
+ *  

come from a Sacred Being who is absolutely and simultaneously Wise 
and Aware. In other words, there are so many considerations of wis- 
dom ingrained in everything that issues forth from Him. It is impossi- 
ble for human beings to encompass them all. Then He is fully aware of 
every particle, present now or to be present in the future, of this multi- 
faceted universe. He knows all states of their existence as it is and as 
it will be and releases His commands keeping all this in sight. This is 
not like what human beings do. No matter how intelligent, smart and 
experienced they may be, their reason and vision are still cordoned by 
a limited frame of reference. Their experience is the product of what is 
around them. And this, mostly, proves to be unsuccessful, even wrong, 
especially when it concerns what would happen in the future under 
different times and conditions. (Interestingly enough, the observations of the 

commentator apply to what we now know as the intellectual phenomena of Futurology 

with its pundits, fellow travelers and dabblers all over the world, including Pakistan! 

- tr.). 

From the second verse begins the delineation of one of the most im- 
portant and foremost themes, that of Tauhid, the Oneness of Allah 



6 ' ;Pgrc  S /  Ta'ala. It is said: &I Y L I , ~  YI (that you worship none but Allah). I t  
means that among things stated in these verses the most important 
and foremost is that no one else should be worshipped except the One 
Allah. 

After that, it was said: ~ ~ ~ & ~ , & f $ ! ( ~ u r e l ~ ,  I am for you a war- 
ner from Him, and a bearer of glad tidings). It means that the noble 
messenger of Allah +, +.k &I has been commanded to tell the whole 
world through these verses that he was for them a carrier of warning 
(against disobedience) and a bearer of glad tidings (of blessings in this 
life and in the life to come) from Allah. 

The word: ,j; (nadhG) is usually taken to mean a person who puts 
the fear of something into someone's heart. But, this word is not used 
to denote a fear-generating enemy or beast or others that harm. In- 
stead of that, nadh.6- is applied to a person who, out of his love and af- 
fection to someone, warns him against and saves him from some harm- 
ful things. These could be things that harm in this world and might as 
well could be those that bring harm in the Hereafter. 

Out of the instructions given in these verses of the Qur'an, the sec- 
ond one appears in the third verse in the words: $,$ $$g@y~jy&~ jf; 
(and that you seek forgiveness from your Lord). It means that, in these 
verses of firm and established meaning, Allah Ta'alZ has also instruct- 
ed His servants to ask for forgiveness and pardon from their Lord, and 
make their Taubah before Him. Forgiveness (maghfirah) relates to 
past sins and Taubah (repentance) relates to the resolve of not goicg 
near these anymore. And, in reality, a correct and true Taubah is no 
more than being ashamed of past sins, praying to Allah that they be 
forgiven and resolving firmly that they would not be repeated in fu- 
ture. Therefore, some righteous elders have said that seeking forgive- 
ness from Allah only verbally - without having made a firm resolution, 
and the necessary arrangements to implement it, in order to remain 
safe from future sins - is the Taubah (repentance) of liars (a l -  
kadhdhzbh). (Qurtubi) Or, as it was said poetically: 

'Sin laughs at  my style of seeking forgiveness' 

or that such repentance is itself worth being repented. 

After that, glad tidings of the finest fruits of success in Dunyaand 



'Bhirah have been given to those who repent and seek forgiveness by 
4. 9 0°~l+.gG,9>w,9 

saying: &.I 3, p+ (He will, then, provide you with good 
things to enj& for a given time). It means that those who genuinely 
seek forgiveness for their past sins and firmly resolve to abstain from 
these in future and do what it takes to implement their resolution, 
then, not only that their error will be forgiven, they would also be 
blessed with a good life. And it is obvious that 'life' here carries a gen- 
eral sense that includes life in the mortal world as well as the life in 
the Hereafter. It is about such people that the Qur'an has said else- 

' F, $7. where: '6 zs 4 (We shall certainly give them good and pure life - 
16:97). According to the investigations of the majority of commentators, 
both the lives of ~ u n ~ a a n d  'Bh i r ah  are included in the sense of this 
verse as well. This has been further clarified in Surah Nuh. The ad- 
dress is to the seekers of forgiveness. It was said: I:I;~@ :-UI &~f' 

I' 

' ' 3  - !  ' 4 J ~ I ' ~  $-;&'J=I~ means: (if you were to seek for- ~ ~ ~ p ~ ~ - ~ + ! ~ 2  *PQ; 

giveness from Allah genuinely), Allah Ta'ala shall send the sky show- 
ering over you (the rains of His mercy) and bless you with wealth and 
children and make for you gardens and bring for you rivers - 71:ll). It 
is obvious that the mercy of rains and the blessings of wealth and chil- 
dren relate to the life of the present world. 

That is why most of the commentators have taken the expression 
62 G G  (good things to enjoy) to mean the worldly enjoyments. Accord- 
ing to them the sense is that, 'Allah Ta'ZlZ shall bless you with extend- 
ed sustenance and easy modalities of comfort and protect you from ca- 
lamities and punishments - as a result of the forgiveness you seek and 
the repentance you show. And since this worldly life must end some 
day, the enjoyment of its comforts cannot become eternal under the 

9 ,* / 
law of nature. Therefore, by adding the caveat: -&.I J;)!(for a given 
time), it has been stressed that the 'good things to enjoy' in the present 
world will be available up to a particular time, that is, the time of 
death. On the final count, death will eliminate all these things. 

But, soon after this 'death,' the life of the other world will begin, 
and there too, eternal comforts will be available to those who repent 
and seek forgiveness. 

And Sahl ibn 'Abdullah JU JJI -, said, 'The meaning of 'good 
things to enjoy' is that one's attention bypasses the created and re- 
mains fixed on the Creator.' Some other men of Allah have said, 'The 



reality of 'good things to enjoy' is that one remains content with what 
is available and worries not for what is not.' In other words, one 
should be satisfied with as much as is within easy reach in this world 
and should not eat his heart out for what he does not have. 

Of the glad tidings given to those who repent and seek forgiveness, 
the second appears in the following words: & ji p 9 z ( a n d  bestow 
His added grace on everyone of excellence). Here, the first 34, (fa&: ex- 
cellence) refers to one's good deed, while the second 'fadl' denotes Di- 
vine grace or bounty, that is, the Paradise. Put simply, the sense is 
that Allah Ta'ala shall bless every doer of good deed with His grace, 
that is, Paradise. 

A promise was made of Good Life, both in Dunygand Ahhirah, in 
the first sentence, and of everlasting blessings of Paradise, in the sec- 
ond. After that, it was said: g..? c5+~k ,&& 36i$$ $ 5 ; ~  (And if you 
turn away, then, I fear for you'tke punishment of a great day). That is: 
'If you turn away from the good counsel given to you, fail to seek for- 
giveness for your past sins, and fail to remain safe against sins in the 
future, then, there is a strong likelihood that you will be seized by the 
punishment of a great day'. It refers to the day of Qiygmah for it would 
be a day of one thousand years and, also in terms of what ominous 
things would transpire in it, it will be the gravest. 

In the fifth verse, the theme has been emphasized further. Let man 
do what he elects to. Let him live the way he fancies. But, ultimately, 
once dead, man has to return to Him and He is powerful over every- 
thing. I t  is not a t  all difficult for Him to have each particle man is 
made of reassembled after he is dead and becomes dust and see to it 
that there rises the man he was, all over again. 

The sixth verse carries a refutation of what the hypocrites and the 
disbelievers do. They try to camouflage their hostility, and their antag- 
onistic activism against the Holy Prophet +, Ljs dl A, as deftly as 
they could. Their hearts blaze with malice and enmity but they main- 
tain a cool front, find all sorts of covers to hide their true identity and 
intention and surmise that no one would find out who they were really 
and what they were doing actually. But, the truth of the matter is that 
Allah Ta'ala knows it all, that which they let come out in the open and 
that  which they conceal behind all sorts of clothes, covers and cur- 
tains: i:i%t~ +I?# Slbecause, 'He is All Aware of [even] what lies in the 



hearts.' 

Verses 6 - 8 
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And there is no creature on earth whose sustenance is 
not on Allah. And He knows its permanent and its tem- 
porary place. Everything is in a clear book. [61 

And He is the One who created the heavens and the 
earth in six days and His throne was on water so that 
He might test you as to who among you is better in 
deed. And if you say, "you shall be raised after death," 
the disbelievers will surely say, "This is nothing but 
sheer magic." [71 

And if We defer the punishment for them for a certain 
time, they shall say, "What is holding it back?" Beware, 
the day it visits them, it shall not be turned back from 
them and they shall be besieged by what they used to 
ridicule. [81 

Commentary 

Mentioned in the previous verse was the all-encompassing knowl- 
edge of Allah Ta'ala from whom nothing is hidden, nothing from the ti- 
niest particle of the universe down to the secrets of the hearts. I t  is in 
consonance with it that the first verse (6) mentions a great favor be- 
stowed on human beings - that Allah Ta'ala has Himself taken the re- 
sponsibility of providing their sustenance. Then, this is not restricted 
to human beings alone. I t  extends to every living form that walks over 



the earth. Its sustenance reaches it where it lives or goes to. That be- 
ing the state of affairs, the intentions and efforts of disbelievers and 
hypocrites to hide things from Allah Ta'ala are nothing but ignorance 
and senselessness. Then, taken in a general sense, it would include all 
beasts, birds, insects and all animals of the land and the sea. To inten- 
sify this generality, the word: (min) has been added and the text 

,4 

reads: ,?I; & K; (and there is no creature). Dgbbah is any creature that 
moves on earth. Birds are also included there because their nests are 
also located somewhere on the land. That creatures living in water 
have also a connection with the surface of the earth is no secret. Allah 
Ta'ala has taken the responsibility of providing sustenance for all 
these life forms and has put i t  in words which give the impression of a 
duty imposed on someone. It was said: G4$i & (its sustenance is on 
Allah). I t  is obvious that there is no power that could put a liability on 
Allah Ta'alG. What really happened is that Allah Ta'iilii himself has 
made this promise out of his grace and mercy. But, this promise comes 
from One who is True and Merciful. There is no probability of things 
happening otherwise, counter to the promise. This is a matter of certi- 
tude. I t  is to express this element of certitude that the word: ('a12 
on) has been introduced a t  this place - a word used to describe duties, 
although, Allah Ta'ala takes no orders from anyone, nor is He respon- 
sible for something as obligated or necessary. 

Lexically, jjj rizq (sustenance, provision or livelihood) means some- 
thing from which a creature procures its food and through which the 
body grows and the soul survives. 

According to the lexical meaning of the word 'rizq', it is not neces- 
sary that whoever has it should also be its owner - because, rizq is giv- 
en to all animals, but they are not its owners. They are not cut out for 
ownership. Similarly, infants are not the owners of their rizq, but it is 
given to them. 

In terms of this general sense of rizq, 'Ulama' have said that rizq 
could be bald (lawful) and i t  could also be haram (unlawful), because 
for a person who eats up what belongs to the other person, that prop- 
erty, no doubt, becomes his food, but so it becomes only unlawfully. 
Had this person not used unfair means blinded by his greed, he would 
have received the h a l a  (lawful) rizq reserved and appointed for him. 



Removal of a doubt against the Divine Responsibility of Rizq 
A question arises at  this stage. When Allah Ta'alZ has taken the re- 

sponsibility of providing food for every creature, why is it that there 
are many animals and human beings who die of hunger and thirst for 
the reason that they do not get food or water? The 'Ularni? have given 
several answers. 

One possible answer is that the responsibility of rizq is there until 
comes the appointed time, that is, until comes the end of the years of 
life. When these years are over, one has to die, pass away from this 
world, the common causes of which are diseases, or accidents like 
burning, drowning, injury and wounds. Similarly, there could also be 
the reason that the rizq for the incumbent was stopped and which 
caused death. 

Imam al-Qurtubi, under his comments on this verse, has mentioned 
an event related to Abu Miis;, Abu Malik and some others from their 
tribe of Banu al-Ash'ar. When these people reached the blessed city of 
Madinah after their Hijrah, the wherewithal of their journey was all 
used up. They sent one of their men to the Holy Prophet +, r-jc &I & 
in the hope that he would make some arrangement for their meals. 
When this person reached his door, he heard the Holy Prophet .&I& 

9, L +, r-jc reciting the verse: rii, $1 3 j , ' r .  zTi& j; (And there is no 
creature on earth whose sustenance is not on Allah - 6). Hearing this 
verse, the person, thought that Allah has Himself taken the responsi- 
bility of providing rizq for all life forms, human or non-human, then, 
we Ash'arites too would not be any worse than the animals in the sight 
of Allah. He shall, most certainly, give us our rizq. With this thought 
in his mind, he turned from the door and left. He simply said nothing 
to the Holy Prophet +, ~ j s  &I & about why he was there. After having 
returned to his tribe, he said, 'Rejoice, my friends. The help of Allah is 
coming for you.' His Ash'ari companions took his words in a different 
sense. They thought that their emissary sent to the Holy Prophet & 
+, & &I was talking about the success of his visit and that the Holy 
Prophet +, L+ &I had promised to make arrangements for what 
they needed. Naturally, they found the news good and felt satisfied. 
Hardly had they sat down when they saw two men bringing a trench- 
er, a large wooden tray, full of meat and bread. The carriers gave all 
this food to the Ash'arites who ate it to their fill. When food was still 



left, they thought it would be nice to send the rest of the food to the 
Holy Prophet ,&, Ljs J-11 so that he could use it as he deemed fit. 
They had two of their men carry this food to the Holy Prophet g. 

Later they all presented themselves before the Holy Prophet J-11 
+, & and told him, 'YaRasilaLl~h, the food you sent was very nice 
and very delicious.' He said, 'As for me, I never sent any food.' 

Then, they told him the whole story that they had sent one of their 
men to him, the reply that he gave led them to believe that the food 
was sent by him. Hearing this, the Holy Prophet +, Ljc &I & said, 'not 
by me, this was sent by the Most Sacred Being who has taken the re- 
sponsibility of providing rizq to every living creature.' 

- - 
According to some Hadith reports, when Sayyidna Musa ? U I  

reached the Mount of TLr in search of fire, what he found there was 
not fire but Divine light. He was made a prophet and asked to go to 
Egypt so that the Pharaoh and his people could be brought on the 
right path. At that hour, it occurred to him that he had left his wife in 
a wilderness all alone - who would take care of her? To remove this 
scruple from his heart, Allah Ta'ala asked Sayyidna MGsa ? U I  cjc to 
strike his rod a t  the rock in front of him. When he did what he was 
asked to do, the rock split and out came yet another rock. He was 
asked to strike his rod a t  that too. He did that, the rock split and out 
came the third rock from it. He was asked to strike his rod a t  that too. 
It split and coming out from it he saw a creature holding a green leaf 
in his mouth. 

No doubt, Sayyidna MLsa rXJl& believed in the perfect power of 
Allah Ta'ala even before, but what one sees with one's eyes has an ef- 
fect of its own. So, when Sayyidna MGsa ?HYll Ljf saw this, he took off 
for Egypt right from that spot. He did not even stop to tell his wife 
that he had been commanded to leave for Egypt and that he was going 
there. 

Rizq for All: The Divine System is Unique 
After having made the promise in this verse that Allah Ta'ala has 

taken the responsibility of providing the rizq of every living creature, 
things have not been left a t  that. Instead, to put human beings further 
a t  ease, it was said: % i s ;  d w + ;  (and He knows its permanent 
and its temporary place - 6). Different explanati~ns of the words: + 



(mustaqarr) and p~* (mustawda') have been reported but, lexically, 
what Tafsir al-Kashshaf carries is the closest. It says that mustaqarr is 
the place someone makes a permanent residence, or home; and mus- 
tawda' is a place where one stays temporarily to take care of some- 
thing (as it appears in the translation of the text). 

The sense being driven home is that the responsibility of Allah 
~ a ' a l a  should not be taken on the analogy of responsibilities as as- 
sumed by peoples and governments of the world of our experience. 
Here in this world, let us assume that there is a person or institution 
that would take the responsibility of delivering your 'rizq' to you. In 
that case, if you were going somewhere, you would inform that individ- 
ual or institution that you were leaving your permanent place to go 
somewhere else. Then, you will have to give a firm itinerary that you 
will be living in such and such city or village, from such and such date 
to such and such date, and that you wanted your provider to deliver 
your rizq there! But, when things are 'on Allah' and under His respon- 
sibility, you do not have to take even this much of trouble because He 
knows when you move and He knows when you do not and He knows 
what you are doing in this or that state. He knows where you live per- 
manently and He knows where you live temporarily. He needs no ap- 
plication, or advice or address to take care of your rizq. It is just deliv- 
ered wherever you are. 

In view of the all-encompassing knowledge and perfect power of Al- 
lah Ta'ala, only His will would have been sufficient to make everything 
come out right - without the need to maintain a log book or master file 
of work done. But, the only analogy weak man has is the analogy of 
the system he is used to, therefore, he could have apprehensions of 
possible errors and omissions. So, for his peace of mind, it was said: $ 

4 2 (Everything is in a clear book). This 'clear book' means the 
$ 1  5 8 

Preserved Tablet (al-lawh al-mahfuz) which has a universal coverage 
with full details of the sustenance, age, deed and things like that and 
which are entrusted with concerned angels as and when needed. 

As narrated by Sayyidna 'Abdullah ibn 'Umar ~ ; s  dl dJ and report- 
ed in the Sahih of Muslim, the Holy Prophet +, + dl & said, 'Allah 
TaCZla had written the destinies of all His creation fifty thousand years 
even before the creation of the heavens and the earth.' 

A lengthy Hadith narrated by Sayyidna 'Abdullah ibn Mas'ud &I dJ 



G,  appearing in al-BukhZri and Muslim, reports the saying of the Holy 
Prophet +,LjsrLll& which is summarized as follows: 'Man goes 
through different stages before his birth. When the parts of his body 
are formed completely, Allah Ta'alE commands an angel who writes 
down four things about him. One: Deeds he will do. Two: Years of life. 
Even recorded there is the month, day, minute and breath count. 
Three: Death: Where would he die and where would he be buried? 
Four: Rizq: How much is his sustenance and how and where does i t  
have to reach him?' (And that it stands written in the Preserved Tab- 
let (al-lawh al-mahfiz) even before the creation of the heavens and the 
earth is not contrary to this). 

Another manifestation of the all-encompassing knowledge and per- 
fect power of Allah Ta'ZlZ has been mentioned in the second verse (7) - 
'And He is the One who created the heavens and the earth in six days 
and (before creating these) His throne was on water.' 

This tells us that water was created before the creation of the 
heavens and the earth. As for the elaboration of the creation of the 
heavens and the earth in six days, it has appeared in Surah HZ Mim 
as-Sajdah (also called Surah Fussilat). There it has been said that the 
earth was created in two days, mountains, river streams, trees and 
means for the sustenance and survival of living creatures in two days, 
then, the seven heavens in two days - 41:g-12). 

According to Tafsir Mazhari, heavens mean everything high and 
above and the earth means down and below. Day is the measure of 
time which, after the creation of the heavens and the earth, is from 
sunrise to sunset - although, at  the time of the creation of the heavens 
and the earth, neither did the sun exist nor its rising and setting. 

It was also within the perfect power of Allah Ta'alE to create all 
these things in the flash of a moment but, in His infinite wisdom, He 
has made the system of this world gradual which is suitable for hu- 
man temperament. 

The purpose of the creation of the heavens and the earth has been 
, T r r O  ,909 9 identified a t  the end of the verse by saying: -1 &I FKd (So that He 

might test you as to who among you is better in deed). 

This tells us that the creation of the heavens and the earth was not 
the main purpose. The fact is that these were created for human be- 



ings who act right, do better and, along with it, also make the best use 
of what has been placed therein to run their lives. Finally, it is expect- 
ed of them that they would ponder over these and would not miss to 
recognize their Master and Lord (the Mdik, the Rabb). 

The outcome is that human beings are the real purpose of the crea- 
tion of the heavens and the earth. However, human beings are not all 
alike. Among them there are those who believe and have faith. Then, 
even among the later, there is someone, a man or a woman, who is the 
best in deeds. And it goes without saying that, among the progeny of 
Sayyidna Adam ?u+, the best in deeds is our Rasul, on him the 
blessing of Allah, and peace. Therefore, it is correct to say that the real 
purpose of creating the entire universe is to bless it with the generous 
presence of the Holy Prophet +, + dl& (serving as a model right 
through the Last Day). (Mazhari) 

There is something we should also take note of. Allah Ta'ala said: 
b $si(who among you is better in deed). He has said nothing about 
the number of deeds. From here we learn that Allah Ta'iila favors the 
quality of deed more than He does the abundance or profusion or fre- 
quency of good deeds such as, Salah, Sawm, Tilawah of Qur'an and 
Dhikr of Allah. This beauty or excellence of deeds has been expressed 
through the word: jLl (ihszn) in Hadith. Essentially, it means the do- 
ing of a deed for the good pleasure of Allah alone with no worldly mo- 
tive attached to it. Then, it is also necessary to do it in a way that is 
liked in the sight of Allah. This way has been demonstrated by the 
Holy Prophet +, + dl & through his conduct and he has made it nec- 
essary for his community to follow his Sunnah. In a nutshell, we can 
say that a little done with total sincerity and according to Sunnah is 
better than a lot more done with none, or less of the two. 

Described in the seventh verse is the condition of those who denied 
that there was to be a Last Day and a Hereafter. Like chronic deniers 
of the truth, when they do not understand (or do not want to under- 
stand) something, they would dismiss it as nothing but magic. 

In the eighth verse, an answer has been given to people who doubt- 
ed the warnings of punishment given by prophets, peace be on them. 
Not willing to believe them, they used to ask them if they were true, 
and if they were, why the punishment they warned them of would not 
come? 



Verses 9 - 14 

And if We give man a taste of mercy from Us and then 
take it away from him, he is then utterly desperate, un- 
grateful. [91 

And if We give him a taste of comfort after he has suf- 
fered from some hardship, he shall say, "Evils have 
gone away from me." He is, then, over-exulting, arro- 
gant, [ lo ]  except those who are patient and do good 
deeds. Those are the people for whom there is forgive- 
ness and a great reward. [ I l l  

It is then expected of you that you will abandon some 
of what is being revealed to you and that your heart 
will be straitened thereby, because they say, "Why has 
a treasure not been sent down to him or an angel not 
come with him?" You are but a Warner. And Allah takes 
care of everything. [I21 

What? Do they say that he has fabricated it? Say, "Then 
bring ten siirahs like it, fabricated. And call whomsoev- 
er you can, other than Allah, if you are true." [I31 

So, if they do not respond to you, then be sure that it 
has been sent down with the knowledge of Allah and 



that there is no god but He. So, do you submit? 1141 

Commentary 

In the verses appearing above, it has been confirmed that the Holy 
Prophet +, r-jc 1111 3, is a Messenger of Allah and an answer has been 
given to those who engineer doubts about it. At the beginning, in the 
first three verses (9-11), an instinctively bad human habit has been 
mentioned with an instruction to Muslims that they should stay away 
from it. 

That man is naturally fickle-minded and haste-prone, and that he 
tends to be consumed by his immediate condition and puts all concerns 
of the past and future out of his mind, has been described in the first 
two verses (9,lO). It has been said: 'If We let man taste a blessing and 
then take it back, he loses courage and hope and turns ungrateful. 
And if We let him taste a blessing after he has suffered from some 
hardship, he forgets all about his suffering and starts bragging and 
boasting. 

In other words, man is given to hurry things, takes the present as 
everything, does not bother to refer to the past or show concern for the 
future, therefore, a suffering after a blessing makes him lose hope and 
slide into ungratefulness. He never thinks that Allah who blessed him 
first could bless him again. Similarly, if one gets comfort after suffer- 
ing, then he, rather than recall his past suffering, turn to Allah and be 
grateful to Him, starts waxing more proud and arrogant. In that state, 
he forgets his past and goes about thinking that Allah's blessings were 
his right, he has to have these, and that he remains under the impres- 
sion that this was how he would continue for the rest of his life. So 
heedless he becomes that it just does not occur to him that the way the 
days of suffering did not continue any more, the same thing could hap- 
pen to the days of comfort and they too could vanish. 

Such is the state of human worship of the present and so tragic is 
the penchant for forgetting the past and the present that a power- 
hungry man would not even blink to raise the edifice of his power on 
the blood and dust of another man of power. Always looking up, he 
would never look down to recall that this had been the fate of the man 
of power before him. Sad ends and ill fates make no effect on him for 
power in the present tastes good. 



When people start worshipping the present and elect to remain 
drunk with the state they are in, that is high time for Books of Allah 
and His Messengers to come. When they do, they bring the lesson- 
oriented events of the past into sharp focus for heedless man to see 
things in this perspective and have a little concern for what would 
happen to them in the future. The lesson they teach is: Ponder over 
the changing conditions of the universe you are in and get to know the 
power working behind these - great sermonizers from the Lord! 

A perfect believer, in fact, a perfect human being is one who is able 
to perceive the hidden Power behind every change, revolution, sorrow 
and comfort, ignore their transitory phases, dismiss their material 
causes as the sole explanation. The mark of an intelligent person is 
that he looks a t  the originator or causer of causes more than he would 
look a t  causes, and it is with Him alone that he would relate to as  
firmly as possible. 

In order to make such perfect models of humanity distinct from 
those having common human temperament, i t  was said in the third , . 
verse (11): &I lkijs ~8 $(except those who are patient and do 
good deeds). I t  means that people exempted from this common human 
frailty have two qualities: Sabr (patience) and al-'Amal as-Saih (good 
deeds). 

The word: ,+ (sabr) is used to convey a much wider range of mean- 
ings in the Arabic language, much wider than conveyed by its transla- 
tion as 'patience' in English. The real meaning of sabr is to tie, check, 
stop or hold back. In the terminology of the Qur7an and Sunnah, to 
hold the desiring human self back from going for the impermissible is 
Sabr. Therefore, the sense of Sabr (patience) includes abstention from 
all sins and doings counter to the dictates of the Shari'ah and al-IAmal 
a s -Sd ih  (good deeds) covers all that is obligatory (fard), necessary 
(wijib), Sunnah and recommended (mustahabb). The verse now comes 
to mean that there are people who will not be affected by common hu- 
man weaknesses. This will happen because they would have faith in 
Allah and they would fear the reckoning of the Last Day of Qiy5mah. 
They will abstain from everything disliked by Allah and His Rasul and 
race towards every deed that brings their pleasure. 

At the end of this very verse, also identified there is the recom- 
pense of these perfect human beings: 3 %??$ $ ;i<f tl  hose are the 



people for whom there is forgiveness and a great reward - 11) 

At this place, it should be noted that the Holy Qur'an uses the 
word: ltjjI (adhaqna: We give them a taste of") for blessing and suffering 
both. By this device, it was indicated that real blessing and suffering is 
that of the Hereafter. Neither is the comfort of the mortal world the 
whole of it, nor is its suffering the whole of it. Instead of that, it should 
be taken a t  the level of tasting and sampling so that human beings 
could have some idea of the blessings and sufferings of the Hereafter. 
Therefore, neither are the comforts of this world something to be hap- 
py about unnecessarily, nor are its sufferings something to grieve 
about too much. If you were to think, this whole world is, to borrow a 
commercial term, only a showroom of the Hereafter with sample dis- 
plays of comfort and suffering. 

The fourth verse (12) has been revealed about a particular event. 
What happened was that the Mushriks of Makkah placed a host of de- 
mands before the Holy Prophet +, ~s &I &. One of these was, 'our 
idols have been maligned in this Qur'in, therefore, we cannot believe 
in it. So, you should either bring some other Qur'an, or improve i t  by 
making alterations in it: g$rg 9 +,$&!(Bring a Qur'an other than 
this, or change it - Yinus, 10:15)'. (Al-Baghawi, Mazhari) 

Another demand they came up with was, 'we are to believe in your 
prophesy only when some treasure, like the treasures of the kings of 
the world, is sent down for you and which you dole out to everyone 
around. Or that some angel descends from the heavens and hangs out 
with you everywhere testifying that you were a Messenger of Allah in 
all certainty.' 

The Holy Prophet +, 4 &I yls felt the pinch of these absurd, even 
disrespectfully audacious demands in his heart. The reason was that 
he was mercy for all the worlds. It was not possible for him to leave 
them to their fate and take out the hope that they might someday be- 
lieve from his heart. Nor was it possible for him to fulfill their absurd 
demands. To begin with, these demands were based on bland irration- 
ality. If idols, idol-worship and things like that are not called what 
they are, what would become of right guidance and how would it be 
done? And then this brain wave of demanding a treasure from a 
prophet was a loud miss-match with his mission. They had simply tak- 
en the station of a prophet on the analogy of the status of a king. Simi- 
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larly, it is not the practice of Allah Ta'Zla that He would create condi- 
tions under which people were materially compelled to start professing 
the Faith. Otherwise, the whole world is within His power and control. 
Who could dare profess a belief, and act according to it, against the 
will of Allah Ta'ala? But, it is in His infinite wisdom that He has made 
this world a place of test. No material means are used here to compel 
people to do something good or to abstain from something bad. Cer- 
tainly, what is done here is through Scriptures and Apostles. Lines are 
drawn between virtue and vice. Good and bad are separated. The out- 
come of each is explained. That is how people are invited and exhorted 
to do what is right and abstain from what is evil. And if some angel 
were to be miraculously attached to a prophet to attest to the veracity 
of his word, it would have posed problems. When no one believed it, he 
would have faced cash punishment on the spot. In that case, this 
would have been a modality of compelling people to believe. This kind 
of belief would have not been believing without seeing which is the es- 
sence of belief and faith, nor would there be any choice left for man to 
make which is the essence of his deed. As for the demands of those 
people, they were, no doubt, absurd and audacious. But, there is an- 
other aspect to it. The very act of making such demands proved that 
these people were grossly unaware of the status and reality of a mes- 
senger and prophet of Allah. They saw no difference between Allah 
and His Messenger. They even took the messenger to be absolutely 
powerful like Allah, therefore, they demanded that he should do for 
them what could not be done by anyone other than Allah. 

In brief, when the Holy Prophet +, A& &I became very sad be- 
cause of such demands, this verse was revealed to comfort him and to 
revitalize his thinking. Addressing him first, it was said: Would you - 
surrendering to the pressure of these people - leave out some part of 
the Qur'Zn, sent by Allah, which they do not like, such as a part where 
it talks about the utter helplessness of idols? Would you, then, still be 
disturbed in the face of such demands? The introduction of the state- 
ment in verse 12 with the word: U (la'allaka: Is it then expected of 
you) does not mean that something like that could be expected of him 
actually. Instead, the purpose is to establish that he was free from 
such things. He would not leave out any part of the Qur'an in consider- 
ation of their insistence, nor does he have to be sad, concerned and 
straitened over their demands. The reason is that he has been sent 



from Allah as nadhi;, as one who warns people against what is harm- 
ful for them, then, Allah takes care of the rest for He is powerful over 
everything. NadhFr has been mentioned here particularly because 
those being addressed were hafirs, and hafirs deserve nothing but 
warning against the consequences of their deeds. Otherwise, the Holy 
Prophet +, A& J ~ I  & is not simply nadhfr, one who warns, he is bash$ 
too, one who announces glad tidings for people who do good deeds. In 
addition to what has been said here about the mission of a nadhir, we 
should understand that, in reality, nadh; is a person who warns out of 
love and affection against what is evil and harmful. Therefore, in a 
way, the sense of bash&, a giver of glad tidings, is included in the 
sense of nadhG, a giver of warning. 

In the cited verses, the Mushriks had demanded the kind of mira- 
cles they chose. Verses that follow tell them that they already have a 
miracle, the miracle of the Qur'an shown a t  the hands of the Holy 
Prophet +, J j l  & before them, a miracle even they could not deny. 
Now if they were demanding these miracles honestly, only to deter- 
mine the veracity of the messenger of Allah, then, their demand 
stands accepted (and the miracle is on). And if this demand is simply 
to gratify their hostility, the showing of miracles demanded by them 
would remain redundant, for who could expect from such hostile peo- 
ple that they would embrace Islam, even after having seen those mira- 
cles. So, the essential point is that the Holy Qur'an is a clear miracle 
that cannot be denied. 

A refutation of the false doubts engineered by Mushriks and Kzfirs 
in it has been made in the next two verses (13,14): These people say 
that the Prophet of Islam has himself made up the Qur'an - it is no 
book of Allah. 

In answer, it was said: If you really think so, that Muhammad & 
+, ~r dl can make a Qur'an like this, all by himself, then, you too, bet- 
ter come up with only ten SGrahs like that. And it is not necessary ei- 
ther that these ten Surahs have to be made by any one person. In- 
stead, let everyone in the world join forces and come up with it. And 
when they fail to make even ten Surahs, then, the Holy Prophet &I 
+, + was to tell them: Now the reality stands out loud and clear, for 
had this Qur'an been the word of some human being, other human be- 
ings could have also been able to make something like this. And that 



they all fail to do so is a strong proof of the fact that this Qur'an has 
been revealed only with the knowledge of Allah in which there is no 
room for the least increase or decrease and that it is beyond human 
power. 

At this place, the Holy Qur'an has said that they should come up 
with ten Surahs like it. And in another verse it was also said: 'Then, 
bring a S i rah  the like of this - al-Baqarah, 2:23.' 

The reason is that they were first asked to bring ten Surahs. They 
failed to do so. Then, to make their inability look more pronounced, it 
was said in the verse of S i rah  al-Baqarah quoted above: If you take 
the Qur'an to be a word of man, then, you too, bring no more than just 
one Surah being the like of it. But, despite this challenge of the Qur'an, 
made so easy for them, they could do nothing. It stood proved that the 
Holy Qur'Zn was a miracle, and the Word of Allah without any doubt. 

,Z,D** Therefore, at  the end, it was said: 5 6  p;;~ &i , that is, 'would you now 
believe and obey, or would you prefer to remain heedless as before?' 

Verses 15 - 17 

Those who have been intending (to achieve) the world- 
ly life and its beauty, We shall fully recompense them 
herein for their acts, and herein they shall not be given 
less. [I51 Those are the people for whom there is nothing 
in the Hereafter except fire. And nullified is what they 
have worked herein and void is what they have been 
doing. [I61 

So, what about the one who is on a clear path, and 
there comes after it evidence from within and, before 



it, the Book of Miis;, a guide and a mercy? Such people 
believe in it. And whoever of the groups disbelieves it, 
then, Fire is his promised place. So, do not be in doubt 
about it. Surely, it is the truth from your Lord but most 
of people do not believe. [I71 

Commentary 

When warnings of punishment were given to opponents of Islam, 
they referred to the charities they contributed to and the social welfare 
work they did. With this testimonial of good deeds in their hands, why 
would they be punished? It is interesting that, in our time too, there 
are a lot of unaware Muslims who seem to be suffering from the same 
doubt. They look a t  disbelieving non-Muslims who impart a good im- 
age of their outward deeds and morals, are active in social work, give 
out in charities, and make roads, bridges, hospitals, free drinking wa- 
ter counters. This view leads them to hold the opinion that they were 
better than Muslims. This has been answered in the first (15) of the 
three verses cited above. 

In gist, the answer is that every deed, in order to be accepted as a 
source of salvation in the Hereafter, must fulfill the first condition of 
absolute sincerity - that this deed should have been done for the sake 
of Allah. And the only valid way of doing it for Allah is that it is done 
in accordance with the way taught and shown in practice by His Mes- 
senger. A person who simply does not believe in Allah and His Mes- 
senger is a person the sum total of whose deeds and morals is a skele- 
ton without soul. It may look handsome (even slim) but because it has 
no soul or spirit, it has no weight or effect in the home of the Here- 
after. Yes, the contribution of such a person in the mortal world has 
benefited people. At least in terms of its outward form, what he had 
done was good, therefore, Allah, the Lord Almighty has, in considera- 
tion of His supreme equity and justice, not allowed this deed to go to 
waste totally. Instead, things were arranged in terms of the objectives 
the doers of these deeds had before them. If they had worked for recog- 
nition in society or an image as philanthropist, man of charity, good- 
will or distinction, or had simply aspired for health and material 
wealth and comfort, Allah Ta'iila lets them have all this right here in 
this world. They had no concept of the Hereafter. They had never 
cared to think of salvation there, nor their deeds, being without the es- 
sential spirit, could have qualified them to become deserving of it. 



Therefore, no return waits for them there, against their deeds, while 
the added burden of disbelief and disobedience will keep them in Hell. 
This was a gist of what was said in the first verse. Now, we can have a 
look at  some of the words used there. 

It was said that a person who kept striving for the life of this world 
and its embellishments gets from Allah the full return for his or her 
deeds right here in this world. For them, nothing is cut short in Dun- 
y Z  These are the kind of men and women for whom there is nothing in 
Ahhirah (Hereafter), except the Hell. 

It is noteworthy a t  this point that the expression opted for in the 
Qur'an is: 2+:sJ ;; (those who have been intending) which bypasses 
something brief like: ;l;i$ (those who wanted). The Qur'anic expression 
denotes continuity and carries the sense of 'kept striving for' as trans- 
lated a little earlier. This tells us that it is the condition of people who 
never wanted to have anything out of what they did but the good of 
this world. They just never bothered to worry about what would hap- 
pen in the life to come. As for the person who feels concerned about the 
Hereafter and does what would bring salvation there and, along with 
it aims and plans to have his share from the world, then, it is not in- 
cluded in the purview of this verse. 

Is this verse related to hafirs or Muslims or to both Muslims and 
hafirs? Major authorities in Tafsir differ about it. 

The words in the last sentence of the verse - for whom there is 
nothing in the Hereafter except the fire of Hell - seem to suggest that 
it is related to hafirs, because a Muslim, no matter how sinning, would 
ultimately go to Paradise after having undergone the punishment of 
sins. Therefore, Dahhak and other commentators have interpreted it 
as related to kgfirs only. 

Some commentators have said that i t  refers to Muslims who, 
through their good deeds, aim to acquire only the comfort, wealth and 
recognition from this worldly life. In other words, they do their good 
deeds with the sole intention of having comfort and recognition in the 
world they live in. And the sentence we are talking about would thus 
mean that, until they undergo the punishment of their evil deeds, they 
would have nothing except the fire of Hell. 

However, the weightier and clearer approach is to take this verse 



as relating to people who do their good deeds only with the intention of 
acquiring worldly benefits, such as wealth, health and recognition. 
Those who do so may be kzfirs or disbelievers who do not believe in the 
Hereafter from the very outset. Or, they may be Muslims who believe 
in the Hereafter theoretically but do not apply their belief to what they 
do practically. In fact, they would keep all concerns of their life exclu- 
sively attached to worldly benefits and interests. From among the ear- 
ly commentators, Mujahid, Maimun ibn Mihran and Sayyidna 
Mu'awiyah have gone by this view. 

This meaning is also supported by the well-known Hadith of the 
9 ,,,. ,5 

Holy Prophet & : &!+JL~YI ~i!(Actions are budged1 according to Inten- 
tions). What one intends to have by his action gets exactly that .  
Whoever intends to have Dunyz(world1y benefits) gets D u ~ z y z  Whoev- 
er intends to have a h i r a h  gets a h i r a h .  Whoever intends to have both 
gets both. That all actions depend on intention is a principle approved 
of in every community and religion. (Qurtubi) 

Therefore, says a Hadith, those who devoted themselves to acts of 
worship in the mortal world to look respectable before others will be 
brought forth on the day of Qiyzmah. It would be said to them: 'you 
said your prayers, gave in charity, fought in Jihad, recited the Qur'an, 
but you did all that  with the intention that you should be known as 
devotees to prayers, givers in charity, veteran warriors of Jihad and 
great reciters of Qur'an. Now you have had what you wanted to have. 
The honors you were looking for have already come to you in the mor- 
tal world. Now, there is no return for your deeds here. And these peo- 
ple will be the first to be thrown into the Hell.' 

While reporting this Hadith, Sayyidna Ab3 Hurairah L;S d l  LP-) 

broke into tears and said, 'the verse of the Qur'an: wj; 45~2$~ W38 3 
(Those who have been intending (to achieve) the worldly life and its 
beauty - 15) confirms this Hadith. 

Sahih Muslim reports on the authority of Sayyidna Anas u dl dJ 
that  the Holy Prophet +, & &I J, said, 'Allah Ta'ala, does no injustice 
to anyone. For the good deed a believer does, he gets some return for it 
in the mortal world while gets the real reward in the Hereafter. As for 
a hafir (since he does not bother about what would happen to him in 
the Hereafter), his account is cleared within his life in the mortal 
world. The return for his good deeds, if any, is given to him in the form 
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of worldly wealth, recognition, health and comfort - until comes the 
time when he reaches the stage of the Hereafter where he is left with 
nothing that could bring any return there. 

It appears in Tafsir Mazhari that, though a believer looks forward 
to having prosperity in the mortal world as well, but his intention to 
have the best of the Hereafter remains on top of everything. Therefore, 
he gets what he does in the mortal world only to the measure of his 
needs. However, he does get the larger return and reward in the Here- 
after. 

Sayyidna 'Umar u &I &J once visited the home of the Holy Prophet 
+, 4 &I &. When he saw virtually nothing in the house but a few 
things here and there, he said to him: 'please pray that Allah Ta'ala 
blesses your Ummah too with extended material means. We see Persia 
and Byzantine. They are very prosperous in this world although they 
do not worship Allah Ta'iila.' The Holy Prophet +, ~ j s  1111 & was reclin- 
ing on a pillow behind his waist. When he heard these words of Sayy- 
idna 'Umar 1;5 JJI dJ, he sat up straight and said, '0 'Umar, you are 
still lost in those thoughts. As for these people, they are the ones who 
have been given the return of their good deeds right here in this 
world.' (Mazhari) 

Jami' Tirmidhi and the Musnad of &mad report on the authority 
of Sayyidna Anas L;S &I dJ that the Holy Prophet +, cjs LLII said, 
'Whoever intends to have (the best of) the Hereafter through his deeds, 
Allah Ta'ala makes his heart need-free in this world. He (Himself) 
takes care of what he must have, and (the desire of) the world comes 
to him all humbled. And whoever intends to have (the best of) the 
present world, Allah Ta'ala makes want and need stand before him to 
the effect that they can never shake them off. There is no end to his 
needs because he is constantly being driven by worldly greed. No soon- 
er does one need gets fulfilled, another gaping need stands before him. 
Countless concerns gang upon him but what he gets is what Allah 
Ta'iila has written for him. 

Regarding what has been said in this verse: 'those who aimed for 
worldly life are fully recompensed for their deeds within this world,' 
someone may raise a doubt. I t  could be said that there are many peo- 
ple who, despite aiming and striving to have worldly benefits, fail to 
achieve their objective even in this world and, on occasions, they would 



get just about nothing. The answer is that, in this verse, the Qur'an 
has dealt with the subject briefly. Details appear in the following verse 
of SGrah al-Isra' (Bani Isr2il) where it was said: G; 5 @ &W'I L , z d  5 
A ~ ~ ~ E G  , I (whoever keeps aspiring for the immediate, We shall give 
soon what We will to whom We will! It means whoever keeps aiming 
for nothing but worldly life, Allah gives it to him right here within the 
world, but this giving is restricted by two conditions. Firstly, He gives 
as much as He wants. It is not necessary to let them have what match- 
es their desires. Secondly, He gives only to a person it is appropriate to 
give him according to His wisdom. Giving to everyone is not necessary. 

The second verse (17) presents the high ground the Holy Prophet 

pl, ijc dl and the purely sincere believers with him occupy. This is 
in sharp contrast to those the sum total of whose knowledge and the 
end of whose quest is restricted to worldly life only - so that the whole 
world could see that these two groups could not be equal. After having 
fo,cused on this phenomena, it has been stated that the mission and 
message of the Holy Prophet +, Ljc dl & as a prophet and messenger 
of Allah is open to mankind right through the Last Day of Qiyzmah. 
Then, it has been stressed that anyone who does not believe in him 
will be considered, irrespective of what one does, astray and Hell- 
bound. 

In the first sentence, it was asked: Can a denier of the Qur'an be 
equal to the one who adheres to the Qur'an that has come from his 
Lord? And along with it there is a witness present within it, while a 
witness earlier to this is the Book of MGsa + that was sent to be 
followed and to be mercy for people? 

The word: bayyinah (+) appearing in this verse refers to the 
Qur'an. As for the meaning of 'shghid' (UL: evidence), statements of 
Tafsir authorities differ. The author of Bayan al-Qur'an takes 'shiihid' 
to mean the miracle of the Qur'an that is present in the Qur'an as 
such. Thus, it comes to mean that those who adhere to the Qur'an, 
they already have a witness to the veracity of the Qur'an within it, 
that is, its miracle. Then, the other witness has already come in the 
form of Torah. Sayyidna Miss ?UI +L had brought it as guidance and 
mercy for people. The reason is that the Torah confirms the truth of 
the Qur'an clearly. 

In the second sentence, in order to stress that salvation, up to the 



Last Day, depends on faith in the Holy Prophet +, & dl it has 
been said that anyone from any religion or community of the world 
who refuses to have faith in him will have his abode in Jahannam. 

The Sahih of Muslim reports on the authority of Sayyidna Abu Hu- 
rairah 1;5 &I &J that the Holy Prophet +, + di& said, 'by the One in 
whose hands rests my life, any Jew or Christian who hears my call 
and still does not believe in the teachings I have brought, then, he or 
she will be of the people of Jahannam.' 

This should remove the misunderstanding of those who regard the 
Jews and Christians or the adherents of other religions as being on 
haqq (the truth) on the basis of some outward deeds and consider these 
to be sufficient for salvation without having faith in the Holy Prophet 
+,& &I and the Qur'an. This is an open clash with the present 
ayah of the Holy Qur'an, and the authentic ahadhh.  jw!, (Allah may 
save us from that!) 

Verses 18 - 24 
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And who is more unjust than the one who forges a lie 
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against Allah? They shall be presented before their 
Lord, and the witnesses shall say, "These are the ones 
who lied against their Lord. Beware, the curse of Allah 
lies on the unjust, 1181 those who prevent (people) from 
the way of Allah and seek crookedness in it. They, sure- 
ly they, are disbelievers of the Hereafter." 1191 

They were unable to frustrate (Allah's plan) on the 
earth, and there were no supporters for them besides 
Allah. Multiplied for them shall be the punishment. 
They were not able to hear, nor would they see. [201 
Those are the ones who brought loss to their own 
selves, and lost for them was all that they used to fabri- 
cate. [21] Invariably, they are the worst losers in the 
Hereafter. [227 

Surely, those who believe and do good deeds and hum- 
ble their selves before their Lord - those are the people 
of Paradise. There they shall live forever. [231 

The example of the two groups is like the one blind and 
deaf and the one seeing and hearing. Are the two equal 
when compared? Would you still pay no heed? [241 

Verses 25 - 35 



And We have sent NUh to his people (saying to them): "I 
am, for you, a clear Warner, [251 that you worship none 
but Allah, I fear for you the punishment of a painful 
day." [261 

So, the chiefs of his people, who disbelieved, said, "We 
see (that) you are nothing but a man like us. And we do 
not see you followed by anyone but by the lowest 
among us who are of shallow opinion, and we do not 
see in you any superiority over us; rather, think you 
are liars. 1271 

He said, "0 my people, tell me when I am on a clear 
path from my Lord, and He has bestowed mercy upon 
me from Himself and it has been hidden from your 
sight. Shall we, then, impose it upon you while you are 
averse to it? [28] And, 0 my people, I do not demand 
from you any wealth for it. My reward is with none but 
Allah. And I am not to drive the believers away. Surely, 
they are to meet their Lord, but I see that you are an ig- 
norant people. [29] And, 0 my people, who will help me 
against (the punishment of) Allah, if I drive them 
away? Would you still pay no heed? [301 And I do not 
say to you that with me are the treasures of Allah, nor 
do I have the knowledge of the unseen, nor do I say 
that I am an angel. And I do not say about those who 
are contemptible in your eyes that Allah will never 



award them any good; Allah is the best- knower of what 
is in their hearts. (If I do so) then, I shall indeed be one 
of the unjust." [31] 

They said, "0 Nub, you have quarreled with us, and 
quarreled much. Now bring what you threaten us with, 
if you are one of the truthful." [32] 

He said, "Only Allah will bring it to you, if He so wills, 
and you cannot frustrate (His will). [331 And my good 
counsel will not profit you, even though I wish you the 
best, if Allah wills to make you go astray. He is your 
Lord and to Him you shall be made to return." [341 

Do they still say that he has forged it? Say, "If I have 
forged it, then, upon me is my sin, and I am free of the 
sins you commit." [351 

Commentary 

When Sayyidna N i h  ?UI 4 invited his people to believe, they re- 
sponded with some doubts and objections against the veracity of his 
mission as a prophet and messenger of Allah. Sayyidna Nuh r ~ I  4, 
with the will and permission of Allah, answered their questions. Many 
primary and subsidiary religious rulings relating to honesty and social 
living emerge from here as a corollary. This dialogue forms the core of 
the subject taken up in these verses. 

Some questions raised by the disbelievers appear in the third verse 
(27). Before we take these up, let us first look at  the meanings of some 
of the words there. 

The word: % (mala") generally means a group. Some leading lexicog- 
raphers say that a group of the chiefs of a people is called: K. ( m a l a .  
Bashar (A) is translated as human being or man. Arzdhil (J;I,I) is the 
plural form of ardhal (Jj,I). It means someone lowly, not having any 
status or respect among his people. The expression: &I j ? g  (badiyar- 
r a y )  means cursory or shallow opinion. 

As for their objections, the first one related to the status of Sayyid- 
na NLh + as a prophet and messenger: m, 1% 5 &$ (We see that 
you are nothing but a man like us). In effect, they were saying that he 
ate, drank, walked, slept and woke up like them. How then, they ques- 
tioned, could they accept this extra-ordinary status of his as a messen- 
ger and prophet of God? 



They thought that the person who is sent to men as a messenger 
from Allah should not belong to the genus of man, instead, he should 
be an angel whose distinct status had to be recognized by everyone, 
willingly or unwillingly. 

This was answered in the fourth verse (28) as follows: 

He said, "0 my people, tell me when I am on a clear path from 
my Lord, and He has bestowed mercy upon me from Himself 
and it has been hidden from your sight. Shall we, then, im- 
pose it upon you while you are averse to it?". 

Here we are being told that for a r a s d  or messenger to be a man is 
not contrary to his mission as a prophet or messenger. In fact, a little 
thought would show that this is how it should be - that the rasiil of 
men should be a man so that men find it comfortable to learn their re- 
ligion from him. There is an enormous difference in the mental and 
emotional make up of men and angels. If an angel were to be sent as a 
r a s d ,  learning religion from him would have become terribly difficult. 
The reason is that an angel is not hungry or thirsty or sleepy or plain 
tired, nor does he have to deal with all those human compulsions. How 
would he have the feeling for such human weaknesses? And, without 
this feeling, how could men have followed him deed-wise? This theme 
has appeared in other verses of the Qur'an, either explicitly or sugges- 
tively, a t  several places. Bypassing these, they were exhorted to use 
their reason and realize that it was not the least necessary that a 
prophet and messenger should not be a man. But, what is necessary is 
that  he brings with him some proof, argument and evidence from Al- 
lah Ta'al6 that could make it easy for people to accept that he was defi- 
nitely a r a s d  sent by Allah. Those open proofs (bayyinah) and binding 
arguments for common people take the form of miracles shown a t  the 
hands of prophets. Therefore, Sayyidnz Nuh ?x..JI cj, said that he had 
brought with him the clear path, argument and mercy from his Lord. 
If they had seen it carefully and thought about it, they would not have 
refused to accept the invitation. But, their aversion and hostility made 
them blind, hence they opted to deny the truth and became adamant 
to it. 



But, this mercy of Allah Ta'ala that comes through a prophet is not 
something which could be caused to fall over the heads of people - un- 
til they themselves show their inclination to have it. There is a hint 
here that the prophet would have passed on the wealth of 'ImZn he had 
come with to them, if he could, despite their denial and obstinacy. But, 
this was against Divine law. A blessing is aspired for. People cannot be 
compelled to have it. From here it also stands proved that it has never 
been permissible, in any period of a prophet, that people should be 
compelled to become believers. Even those who continue to spread the 
ugly propaganda that Islam was spread by the sword are not them- 
selves unaware of the truth of the matter. But, they find it convenient 
to use the power of a lie to sow seeds of doubt in the hearts of the ig- 
norant only to keep the torches of their hatred burning. 

As a side benefit, it has also become easier to understand why an 
angel was not made a prophet. The reason is that an angel is endowed 
with supernatural power. He is way distinct from human beings in 
every facet of his existence. To see him and then to believe in him 
would have become an exercise in compulsion. With an angel in front 
of him, who could dare being obstinate - something so conveniently 
demonstrated before prophets? Then, according to the dictate of the 
Sharl'ah, if a person believes unwillingly under the threat of some co- 
ercive power, his belief and faith is not acceptable. In fact, the ideally 
desirable thing is to believe without seeing (al-'ImZn bi '1-ghaib) - that 
one believes without having fully observed and witnessed the ultimate 
subduing power of Allah Ta'alZ. 

The second objection they raised was: 3?Z G?I;~,$ $$I ?!*I &$ i;; 
(and we do not see you followed by any one but by the lowest among us 
who are of shallow opinion - 27). This objection has two aspects: (1) 
That the people of higher status would have been the first to accept 
your call, if it was correct and true; and that only such lowly people 
have accepted it shows that the call itself is not worth accepting. (2) 
That there is something else that stops us from accepting your call to 
believe. Suppose we were to believe, then we understand that we too 
will be taken as Muslims, like them and equal to them and, in rows of 
prayers as well as in other meetings, we will have to sit with them as 
equals. This we cannot do. 

These people were far from reality and very unaware indeed. Sim- 



ply because poor people did not wallow in wealth and pride in office 
and status, they had elected to berate them as lowly and mundane - 
although, the thought itself is as ignorant as it can be. Honor and dis- 
grace, reason and understanding are not subservient to wealth and 
property. Rather, as experience bears out, power and wealth can be- 
come intoxicating enough as would stop its possessors from under- 
standing and accepting so many reasonable and correct things. These 
barriers do not stand before the meek and the poor. They go ahead and 
accept what is correct and true. This is the reason why the customary 
Divine practice through the lanes of time gone by has been no other 
but that the first among those who believe in prophets are none but 
the weak and the meek. This phenomenon has also been explained in 
past Scriptures. Pursuant to this, when the blessed letter from the 
Holy Prophet +, *-jc rLll inviting him to believe reached the Byzan- 
tine Emperor, Hiraql, he felt the need to ascertain the truth of the 
matter - because, he had read the signs of the noble prophets in the 
Torah and the Injil. Therefore, he assembled people of Arabia who 
were visiting Syria a t  that time and asked them some questions about 
those signs. 

One of these questions was, 'Are those who follow him the poor and 
the weak among his people, or those who are considered big and nota- 
ble among them?' He was told, 'They are poor and weak.' Thereupon, 
Hiraql confessed, 'this is sign of his being a true prophet because those 
who follow prophets initially are these very poor and weak people.' 

In short, taking poor people to be lowly was ignorance on their 
part. In reality, 'radh2' or disgraced is he who does not recognize his 
creator and sustainer and disobeys what He has asked him to do. 
Therefore, the venerated Sufyan Ibn Sa'id Ath-Thawr;, was asked by 
someone, 'who is mean and disgraced? He said, 'people who keep flat- 
tering rulers and officials.' And Ibn al-A'rabi said, 'mean is he who 
earns D u n y a  (benefits of worldly life) by selling his dTn (religion).' 
Someone asked him, 'who is the meanest?' Then, he said, 'a person 
who ruins his religion and streamlines the worldly life of someone 
else.' Imam Malik said, 'mean is he who maligns the noble Compan- 
ions of the Holy Prophet +, +L dl & because they are the greatest 
benefactors of the entire Muslim Ummah, and the source through 
which the blessings of 'Iman and Shadah  have reached us.' 
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Returning to the ignorant thought expressed by the objectors, we 
see that it has been initially refuted in the third verse (29). It has been 
said that a prophet does not fancy anyone's wealth or property. He 
takes no compensation for his service or good counsel to people. His 
compensation is with Allah alone. Therefore, the rich and the poor are 
equal in his sight. Let the rich not be scared about their wealth for no 
one would start asking for it once they become believers. 

Then, they were told: 'As for the condition you impose that I should 
remove the poor from my company in order that  you could believe, 
then, let it be very clear that I cannot do that. They may be poor but 
they are close to the Highest of the high, the greatest honor one can 
have. Turning such people out is not a right thing to do.' 

And: &I@ (They are surely to meet their Lord) could also mean: 
If, suppos~dly, I were to turn them out, when they go to their Lord on 
the day of Qiyamah and complain, what would I have to say? The sub- 
ject continues in the fourth verse (30): If I were to turn them out, who 
would save me from Divine punishment? At the end, it was said: All 
this is nothing but your ignorance and heedlessness. To you being a 
man is counter to being a prophet, or you go to the other extreme and 
demand that poor people should be driven away from his company. 

Reported in the fifth verse (31) there is an address that Sayyidna 
NGh r~~ + gave before his people to announce some matters of princi- 
ple after he had heard their objections. In this address it has been 
stressed that the mission of a prophet and messenger does not depend 
on things they think are necessary for it. 

L . 9,1p'5 
For instance, first it was said: $1 ks j& u;(And I do not say 

to you that with me are the treasures of Allah). This carries a refuta- 
tion of their idea that someone coming from Allah as His messenger 
should have brought treasures with him giving it out to everyone free- 
ly. Sayyidni NGh i%.ll & put it out clearly that the mission of prophets 
has nothing to do with involving people into the mess of worldly enjoy- 
ments. What for would they need all those treasures? 

It is also possible that the statement may be refuting the false 
thought nursed by some people that Allah has given all powers to 
prophets, even to Auliya'. Assuming this, it is surmised that they have 
the treasures of Allah's power in their hands and that they decide 



whom to give and whom not to give. So, this declaration of Sayyidna 
NGh r~~ & makes it clear that Allah Ta'ala has not entrusted the to- 
tal control of the treasures of His power not even with any prophet, 
not to say much about the Auliya' or men of Allah. However, when 
they pray or wish, Allah Ta'ala does answer their prayers and fulfills 
their wishes with His infinite power. 

Secondly, it was said: L&'I$~($; (nor do I have the knowledge of the 
unseen). Another false idea these people harbored was that a person 
who is a r a s a  of Allah Ta'ala should also be the one who knows what is 
unseen ('dim al-ghayb). This sentence clarifies that the mission of a 
prophet and messenger needs no knowledge of the unseen, and why 
should it when the knowledge of the unseen is an exclusive attribute of 
Allah Ta'ala which no prophet or angel can share with Him. However, 
Allah Ta'ala does inform whomever He wills from out of His prophets 
about the secrets of the unseen as much as He wills. But, because of 
this, i t  is not correct to call them ' d im aZ-ghayb (possessor of the 
knowledge of the unseen) - because, it is not in their power to find out 
something in the domain of the unseen at  their choice. 

fl,?e- 
Thirdly, it was said: 'A $!Jrl Y; (nor do I say that I am an angel). 

Here we have a refutation of their idea that a rasd should be some an- 
gel. 

Fourthly, it was stated: In your sight these poor people may appear 
lowly and disgraceful. But, I cannot say as you say that Allah Ta'ala 
will not bless them with what is good, because good relates to one's 
heart, not wealth, and only Allah knows the secrets of hearts and He 
knows whose heart is worthy of receiving good and whose heart is not. 

Then, it was said: If I too were to start calling them lowly and dis- 
graceful, I too would become unjust. 

Verses 36 - 40 



And it was revealed to Niih that none of your people 
would ever believe except those who have already be- 
lieved: "So, be not distressed by what they have been 
doing. [361 And make an ark under Our eyes and ac- 
cording to Our revelation. And do not speak to Me 
about those who crossed the limits - they are to be 
drowned." [37] 

And he started making the Ark. And whenever the 
chieftains of his people passed by him, they mocked at 
him. He said, "If you mock at us, we mock at you like 
you mock at us: [38] So, you shall soon know to whom 
will come the punishment that will humiliate him and 
upon whom will befall a lasting punishment." [391 

At last when Our command came and the oven over- 
flowed. We said, "Load in it a pair of two from every 
kind along with your family - except those against 
whom the Word has already been spoken - and those 
who have believed." And there were only a few who 
had believed with him. [401 

Commentary 

Allah Ta'ala had blessed Sayyidna NGh r~~ L ~ S  with long years of 
life extending up to nearly one thousand years. Along with it, he was 
given a special status in terms of his prophetic mission to invite people 
to Allah and make their condition better whereby he devoted these 
long years to keep asking them to believe in the true Faith and in Al- 
lah as One. He had to face the harshest of pains in this mission. His 
people would throw stones a t  him until he fell down and lost con- 
sciousness. But, as soon as he would regain it, he prayed to Allah for 
the forgiveness of his people for they did not know what they were do- 
ing. A generation was followed by the other, and the other by yet an- 
other, in a chain and he kept giving his call in the hope that  they 



might, a t  some stage, accept the truth. 

When centuries passed over this exercise in patience, he com- 
plained about their deplorable condition before his Almighty Lord 
which has been mentioned in SUrah Nub: +;+*$. ~:~j%~;i:&;i ;  $I *-  j; . 
I,"I;~; P[&,c;<(My Lord, I did invite my people [to the truth] night and 
day. But, my invitation increased them in nothing but flight [in aver- 
sion] - 71:5,6) and, after all those long years of hardship, the prayer - 
that this great servant of Allah made was: $33 $+$I 3; (My Lord, 
help me because they have belied me - al-Mu'minGn, 23: 26,39). 

When the reign of terror let loose by the people of SayyidnZ NLh +J.G 

r~~ became much too excessive, he was addressed by Allah Ta'Zla in 
the words appearing in the verses cited above. (al-Baghawi, Mazhari) 

Firstly, he was told that, out of his people, those who were to be- 
lieve had already believed. No one was to believe after that. Their 
hearts were sealed with their own obstinacy and contumacy. There- 
fore, he should not grieve about his people any more and feel free of 
any concern about their failure to believe. 

Secondly, he was told that  Allah was to send the punishment of 
flood against those people. Therefore, he should make an ark that  
could hold his family, as many believers as there were, and what they 
needed, so that they could embark it when the flood comes and be safe 
from it. SayyidnZ Nuh ?XJI made the ark as he was ordered to. 
When the initial signs of the flood came before them - that water 
started overflowing from the earth - Sayyidna Nuh , . U I  "j, was com- 
manded to embark the ark along with his family and the few believers 
who had believed in him, They were also asked to load a pair each of 
animals that serve human needs, such as, cow, ox, goat, horse, mule 
etc. Sayyidna NUh ?UI ~ j ,  put everyone on the ark as ordered. 

At the end it was said that the believers in Sayyidna Nuh ?K-lI '-j, 

who boarded the ark were only a few. 

This was a gist of the subject as it appears in the cited verses. Now 
we can turn to the explanation of each verse and deal with issues and 
problems that emerge therefrom. 

In the first verse (36), it was said that it was revealed to SayyidnE 
NGh rsUI 4 that those who were to believe from among his people had 
already believed. In future, no one else will believe. Therefore, he 
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should not worry about how they deal with him because one feels the 
pinch of sorrow only when one expects something good to come from 
someone. Disappointment is not that  bad. I t  has its own relief. He 
might as well be disappointed with them. As for the shock felt by 
Sayyidna NGh rUl '-j, because of all sorts of pains inflicted by his peo- 
ple on him, arrangements had already been made as indicated the 
next verse (37) - 'they are to be drowned.' Under these conditions came 
that invocation of curse for his people on the lips of Sayyidna NLh + 
,XJI which has been mentioned in Surah Nuh: 

"My Lord, do not leave upon the earth any inhabitant from 
among the disbelievers. Indeed, if You were to leave them, 
they will mislead Your servants and will not procreate anyone 
but the ones wicked and disbelieving (diehards)" - 71:26,27. 

In answer to this prayer, the people of Sayyidna NLh r~~ '-j, were 
drowned en masse. 

Boat-Making: The Education of a Prophet 
When Sayyidna NEh rUI A+ was commanded to make an ark, he 

knew no ark, nor its making. Therefore, in the next verse (37) ,  he got 
his first lesson. To orient him to the reality of boat making, i t  was 

* 9 . .  ,9>* said: &, , QL! 3% <''I; (And make an ark under Our eyes and accord- Y 
ing to Our revelation). 

Hadith reports say that  SayyidnZ Jibra'il al-Amin rUl told 
Sayyidna N;;h + by means of revelation all about the making of 
boats. He had used wood from the saul tree (shorea robusta) to build 
this ark. 

Some historical narratives give its measurement. It was three hun- 
dred yards long, fifty yards in width and thirty yard high, almost a 
three storied ship. Its ventilators, as customary, opened to the right 
and the left. Thus, this industry, the first prototype of the ship build- 
ing industry, began a t  the hands of Sayyidna Nuh rUl & for the first 
time through Divine revelation. After that, the progress it made is cur- 
rent history. 

All Essential Industries Originated through Revelation 
It has been reported on the authority of some elders of early centu- 
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ries of Islam in at-Tibb an-Nabawi of Hafiz Shamsud-Din adh-Dhahabi 
that all industries essential for human beings owe their origin to the 
process of Divine revelation through some prophet. Later, improve- 
ments kept coming as needed during different times. The first revela- 
tion that came to SayyidnZ Adam r ~ l  *-jt mostly related to rehabilita- 
tion of the land and establishment of different industries. The 
invention of wheel carts for loading and hauling things is part of the 
chain of inventions. 

Sir Syed Ahmad Khan, the founder of the well-known Aligarh Col- 
lege, (now the Muslim University of Aligarh, India) used to say more 
than a hundred years ago that the world has seen inventions of all 
sorts in moving vehicles but its pivot continued to be the axle and the 
wheel. I t  is the common factor between a bullock-cart, a donkey-cart, 
rails and cars. Therefore, the greatest inventor of moving vehicles is 
the person who invented the wheel that is the life and soul of a lot of 
machines. As it was said, this invention unfolded itself a t  the hands of 

- - 
the first prophet, Sayyidna Adam, peace on him, through a Divine rev- 
elation. 

From here we also learn that industries devoted to essential hu- 
man needs are so important that  the blessed prophets have been 
taught and trained in these through Divine revelation. 

Soon after instructing Sayyidna N i h  ?x.J~ +L how he would make 
an ark, he was told that a flood would come and his people will be 
drowned and that, a t  the time, he was not to intercede out of compas- 
sion on their behalf. 

In the third verse (38), mentioned there is the total lack of concern 
for their sad end shown by the people of Sayyidna Nuh +L during 
the period he was making the ark. When the chieftains of his people 
saw him busy with his project under a Divine command, they would 
ask him, 'what are you doing?' He said, 'a flood is to come, therefore, I 
am making an ark.' They would mock at  him and say, 'we have no wa- 
ter to drink here and this wise man is planning to sail in a boat on this 
dry land.' In response, Sayyidna NGh ?WI *-jt told them, 'if you mock a t  
us today, then remember the day is sure to come when we shall be 
laughing at  you.' The sense is that conditions would change and events 
would unfold in a manner that they themselves would become the 
cause of their being mocked at. For, in reality, ridicule is contrary to 



the spiritual station of prophets. It is simply not permissible for any- 
one, in fact, it is h a r b  (unlawful). Says the Holy Qur'an: L$sT;j:tr;;$ 

*,C .?s9' / w, I~ I, ,~;I $ (0 those who have believed, no people should mock a t  
[other] people - may be, they are better than them - 49:11) Therefore, 
the mocking referred to here is a pragmatic response to their mockery. 
This is like saying, 'when you are seized by the punishment, we shall 
be telling you that this was the outcome of your mockery.' This is as i t  
was said after that in the fourth verse (39): 'So, you shall soon know to 
whom will come the punishment that  will humble him, and upon 
whom will befall the lasting punishment.' The first punishment refers 
to the punishment in the mortal world, and the 'lasting punishment' 
means the never-ending punishment of the Hereafter. 

From the fifth verse (40) begins the description of the coming of the 
flood, related instructions and events as they unfolded. So, first i t  was 

9 ' a 

said: ,~I;G;I;$~:%I~!> (At last, when Our command came and the 
oven overflowed). 

The word: ,$ ( tanni r :  oven) is used in more than one sense. The 
Earth's floor is called an oven. The oven that bakes bread is also a tan- 
n i r .  A raised part of the land is also referred to as tanni r .  Therefore, 
some of the Tafsir authorities have said that, a t  this place, ' tannur' 
means the surface of the land in that water started overflowing from 

- - 
it. Some of them have said that it means the tannir  of Sayyidna Adam 
r~~ 4 that was located a t  'ainul- wardah' in Syria - and water over- 
flowed from it. Some others said that Sayyidni NEWS ?SUI & own tan- 
nkr was located in Kiifah and that was what it means. Most commenta- 
tors - Sayyidni Hasan, Mujahid, Sha'bi, Sayyidna 'Abdullah ibn 
'Abbis u dl *J and others - have gone by this view. 

As for Sha'bi, he used to say on oath that this tannur was located in 
a secluded quarter of the city of KGfah, and that Sayyidna Nuh ?K-rI & 
had built his ark in the mosque of Kiifah. This tannkr was right by the 
entrance to this mosque. Sayyidna 'Abdullah ibn 'Abbas L;S JJI says 
that Allah Ta'ala had told Sayyidna N i h  rul 4, 'when you see water 
overflowing from the oven in your home, know that the flood has 
come.' (Qurtubi and Mazhari) 

Commentator al-Qurtubi said: The sayings of commentators appear 
to be different as to the meaning of tanner, but this, in reality, is not a 
difference. When water began to bulge out, it overflowed from the 
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bread baking oven, and from out of the surface of the land, and from 
the oven of 'Ainul-Wardah in Syria. The Holy Qur'an has said explicit- 
ly: <$ &;TI c S ~ ~  $ Tfi1 +gi4k& (Then We opened the gates of the 
heaven with rain pouring down and caused the earth to burst out with 
springs - al-Qamar, 54:l l ) .  

In his statement, Sha'bi has also said that this grand mosque of 
Kifah has its own distinct status after al-Masjid al-Haram, al-Masjid 
an-Nabawii and al-Masjid al-Aqsa. 

Later in the verse, it was said: When the flood had started, Sayyid- 
na N i h  was commanded: &'I &;j 3 ;;ji;: Q @!(Load in it a pair , ,, 
of two from every kind). 

This tells us that all kinds of animals were not loaded in the ark of 
Sayyidna Nuh &. Loaded there were animals born to a pair of 
male and female and which cannot survive in water. Therefore, all sea 
life stands excluded from here and so do land based life forms born 
without male-female conjunction. This leaves only domestic animals 
like the cow, ox, water buffalo, goat etc. 

This removes the possible doubt as to how could the ark hold that 
many animals. 

After that, Sayyidna NLh r % j l  LJL was asked to have his family 
members - other than the disbelieving ones - board the ark, as well as 
those who had believed in him, though they were only a few. 

The exact number of those who sailed on the ark has not been de- 
termined in the Qur'an and Hadith. It has been reported from Sayyid- 
na 'Abdullah ibn 'Abbas L;S &I LPJ that their total number was eighty, 
which included three sons of Sayyidna NGh rUl + - Sam, Ham, Yafith 
- and the three of their wives. The fourth son had stayed with the dis- 
believers and was drowned with them. 

Verses 41 - 44 



And he said, "Embark it. With the name hf Allah it sails 
and anchors. Surely, my Lord is Most-Forgiving, Very- 
Merciful." [411 

And it was sailing with them amidst the waves like 
mountains. And NZh called out to his son, who was at 
an isolated place, "0 my child, come on board with us, 
and do not be in the company of the disbelievers." [421 
He said, "I shall take shelter on a mountain which will 
save me from the water." He said, "There is no saver to- 
day from the command of Allah, except the one to 
whom He shows mercy." And the waves rose high be- 
tween the two, and he was among the drowned. [431 

And it was said, "0 earth, suck in your water, and 0 
heaven, stop." And water subsided, and the matter was 
over. And it (the Ark) came to rest on the Judiyy, and it 
was said, "Curse be upon the wrongdoers." [44J 

Commentary 

Etiquette of boarding boats and other modes of conveyance 

The first verse (41) teaches the etiquette of boarding boats and oth- 
t 

er modes of conveyance. One should board by saying: @$; l i j Z  $1 ,+? 

(With the name of Allah it sails and anchors). The word: (majra  
pronounced according to the reading (qirZah) of Imam Hafs as  'majrzy7 
with fathah on the letter m h  and a major I m a a h  [inclination] on the 
letter r a )  means to sail or to move, and (mum;) means to stop or 
anchor. The sense is that the moving of this mode of transport owes it- 
self to the power of Allah, and is with His name alone, a s  well as its 
stopping which is also subservient to nothing but His power. 

Every conveyance moves and stops only with the power of 
Allah Ta'ala 

Even a little thought would show that no conveyance, a boat or any 
other mode of transport that moves on land (or flies in the air) is really 



within one's own power, neither its creating and making, nor its mov- 
ing and stopping. A shallow view of things leads man to assume that 
he is the one who has manufactured it and made it move. The reality 
lies elsewhere. It does not take much to realize that man has not creat- 
ed iron, wood, brass, aluminum etc. which serve as raw material that 
go into the making of these modes of conveyance. And it is also clear 
that it does not lie in his control to create on his own a gram of iron or 
a foot of wood. Then, who gave them the intelligence to design and pro- 
duce all sorts of mechanical parts and instruments? How did he do 
that? Did he create his own intelligence? Had it been within the power 
of man, no one in this wide world would have remained dumb. Every- 
one would have been a Plato and Aristotle in his field. So, man puts to- 
gether wood and iron and mechanical support from all sides, makes 
the body and frame for the conveyance. Now he needs to haul tons of 
weight easily and quickly on the land or in the air. He needs power to 
do that. It may come through petrol, gas or hydro-electricity. Has man 
created any of these? Did he create the petrol or gas, or water, or oxy- 
gen, or hydrogen? 

If we were to look a t  things impartially, we will realize that even in 
this age of great scientific advancement, the helplessness of man is 
still visible and it is true that the moving and stopping of every con- 
veyance rests within the ultimate control of the creator of this uni- 
verse. 

The process of inventing things and making them work makes in- 
ventors self-centered. They start living in a hall of mirrors. They con- 
gratulate themselves to the limit that they lose touch with the reality 
of things on a canvass larger than what they invent. Allah Ta'ZlZ tells 
them through his prophets that there is more to their making that  

t 

they fail to see: G$; G,& 41 +,(With the name of Allah it sails and an- 
chors). This is the reakty. A brief statement, but very cpmprehensive. 
In fact, it is a key to a door. Once he enters it, he lives in this mortal 
world but turns into a citizen of the spiritual universe - seeing the 
beauty of the Lord everywhere in it. 

From here unfolds the difference between the world of a believer 
and the world of a disbeliever. Both ride. But, when a believer steps in 
there, the conveyance does not simply shorten his travel distances on 
the land, it introduces him to the one higher, more sublime. 



As stated in the second (42) and third (43) verse, when the whole 
family of Sayyidna N i h  rUl & had boarded the ark, a son whose 
name has been reported as Kin'an (Canaan) was left out. Out of his pa- 
ternal compassion, Sayyidna N i h  r ~ \  + called out to him asking him 
to come on board and warning him that he should not stay in the com- 
pany of disbelievers otherwise he would be drowned with them. This 
young man was aiready in league with those disbelieving enemies, in 
fact, was himself a disbeliever. But, in all likelihood, Sayyidna NGh +L 

r~~ did not know that he was a disbeliever. And even if he did know 
that, the good counsel he gave to his son to board the boat and leave 
the company of the disbelievers was in the spirit of asking him to re- 
pent from disbelief and enter the fold of faith. But, the unfortunate son 
still took the flood to be something that will pass away and told him 
not to worry about him for he would be safe from the flood by climbing 
a mountain. Sayyidna NLh r~~ + warned him again that nothing was 
going to save anyone, not even a mountain, from the punishment of Al- 
lah on that day and that there was no way one could remain safe from 
it unless Allah Himself were to show mercy to him. This father-son di- 
alogue was on from a distance when rose a wave of the flood and took 
him down and away. Historical reports say that the level of the Flood 
was fifteen yards above the highest mountain peak and according to 
some other reports, it was forty yards high. 

In the fourth verse (441, the recession of the flood and the return of 
things to normal conditions has been described in a particular manner. 
Addressing the earth, Allah Ta'alE commanded: 4:'k $1 $;c (0 earth, 
suck in your water). The sense was that the amount of water which 
had bulged out from the earth was to be taken back in by the earth. 
The sky was commanded to stop raining. The water from rains that 
had already accumulated on the earth, nature channeled it into rivers 
and streams for human beings to benefit by it. (Tafsir Qurtubi, Mazhari) 

In this verse, Allah Ta'ala has given His commands by addressing 
the heaven and the earth, although these are no sensate entities, a t  
least outwardly. Therefore, some commentators have taken i t  in a fig- 
urative sense. But, the fact of the matter is that, in terms of our per- 
ception, things in the world which appear non-conscious, insensate, 
and lifeless are, in all reality, live and conscious. Yes, their conscious- 
ness and perception are not of a level as given to humankind and oth- 



Sirah H i d :  11 : 41 - 44 636 

ers, therefore, by declaring them to be inanimate, they were not obli- 
gated with the percepts and injunctions of the Shari'ah. Many verses 
of the Holy Qur'an confirm it, such as: !$&; $! ;&i $,I; (and there is 
no such thing which does not glorify Him with praises - 17:44). And it  
is obvious that the glorification of Allah Ta'ala depends on knowing 
Him, and knowing, on reason and consciousness. This tells us that  
everything has reason and consciousness according to its respective ca- 
pacity. From it, it recognizes its creator and whatever i t  has been as- 
signed to do by Him. Everything knows it fully well and keeps doing it 

/ 9 , < J  
staunchly as due. The verse of the Qur'an: d L - ~  LJ; &$ii;ii (gave 
each thing its form then guided [it] - TZhii, 20:50) means exactly this. 
Therefore, in this verse, if the address to the heaven and the earth is 
taken in the real sense, it does not matter. Sage Rzmi said: 

Dust, air, water and fire are all 'servants' 

For you and me, dead, but with Him, live. 

At the end of the fourth verse (441, it was said that the heaven and 
the earth obeyed the orders and the matter of the flood was all over. 
The Ark of Sayyidna N i h  rUI came to rest on the Mount J id iyy  
and it was declared that the unjust people have been cast far 'away 
from the mercy of Allah' - (which is what curse is). 

Mount Judiyy still stands there by that name. Geographically, it is 
located on the border of Armenia near Ibn 'Umar Island north of Mou- 
sil in 'Iraq, the real home of Sayyidna NGh r~~ +. This is a mountain 
range, part of which is called Judiyy. Another part of it is known as 
Ararat. In the present Torah, the place where the Ark came to rest has 
been identified as Mount Ararat. As obvious, there is not much of a 
contradiction in these two reports. But, well-known old historical ac- 
counts also say that the ark of Sayyidna Nuh r ~ l  & had come to rest 
on Mount Jidiyy. 

These accounts also mention that pieces of this ark are still there 
a t  many places in 'Iraq. These are kept and used as a relic. 

According to Tafsir at-Tabari and al-Baghawi, Sayyidna Nuh + 
?)WI had embarked the Ark on the tenth of the month of Rajab. For six 
months, this ark sailed on the waters of the flood. When it reached the 
spot where Baytullah was, it made seven circuits. Allah Ta'ala had 
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raised His House higher from being submerged. Then, on the tenth of 
Muharram, the day of 'Ashura', the flood subsided and the ark came to 
rest at  the Mount of JGdiyy. Sayyidna Nuh observed a thanks- 
giving fast on that day and asked everyone on the ark to do the same. 
Some reports say that even animals that had shared the ark fasted on 
that day. (Mazhari and Qurtubi) 

The importance of the day of 'AshGrZ', that is, the tenth of Muhar- 
ram, has been recognized in all religious codes of the blessed prophets. 
In early Islam - before the fasts of Ramadan became obligatory - fast- 
ing on the day of 'AshGra' was fard. It is no more fard after the revela- 
tion of the obligatory status of fasting in Ramadan, but it continues to 
be a practice of prophets, and a source of reward forever. 

Verses 45 - 49 

And Niih called unto his Lord and said, "My Lord, my 
son is a part of my family, and surely, Your promise is 
true, and You are the greatest of all judges." 1451 He 
said, "0 Nub, surely, he is not a part of your family. In- 
deed, he is (a man of) bad deeds. So do not ask Me 
something of which you have no knowledge. I counsel 
you not to be among the ignorant. [461 

He said, "My Lord, I seek refuge with You against that I 
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ask You something of which I have no knowledge. And 
if You do not forgive me and do not show mercy to me, I 
shall be among the losers." [471 

It was said, "0 NGh, disembark in peace from Us and 
with blessings upon you and upon the peoples 
(springing) from those with you. And there are peoples 
whom We shall give some enjoyment, then a painful 
punishment from Us will visit them."1481 

These are some reports from the unseen (events) which 
We reveal to you. You did not know them before this, 
neither you nor your people. So, be patient. Surely, the 
end is in favor of the God-fearing. [491 

Commentary 

The remaining account of the flood associated with the name of 
Sayyidna NGh ,UI +, along with instructions related to it, appears in 
the five verses cited above. 

When Can'aan, the son of SayyidnZ Nuh ,Ul +, did not board the 
ark despite the counsel and call of his esteemed father who was still 
concerned emotionally as he saw his son surrounded by the waves of 
the flood. His filial love knocked at  another door. He turned to his Lord 
and prayed to Him on the basis of His promise that He would save his 
family from the flood, and that His promise was true. But, conditions 
were alarming and his son who was part of his family was going to be 
swallowed by the flood. The only court of appeal he could now go to 
was the court of the most just of judges for everything was in His pow- 
er and control and that He could still save him from the flood. 

In the second verse (46), came a stern response from Allah Ta'alE 
whereby Sayyidna N i h  ?UI Lj, was told that this son was no more a 
part of his family because he was not good and right in what he did. 
Therefore, it was not proper for him to approach Him with some re- 
quest while being unaware of the true state of affairs. Then came the 
mollifying remark that the good counsel was being given to him so 
that he too does not become one of the ignorant. 

Two things come out from what was said by Allah ~a 'ala:  
1. Sayyidna Nuh rUl A& did not know about the disbelief of his son 

clearly and fully. He thought he was a hypocrite, so he still took him to 



be a believer. Therefore, identifying him as a part of his family, he 
went ahead and prayed that he be saved from the flood. Otherwise, 
had he known the true state of affairs about him, he would have not 
made such a prayer. The reason is that he was already instructed in 
clear terms that he should not, once the flood comes, speak about those 
who had crossed the limit as it appears in verse 37 earlier j &,& $; 

I ,  

;$$$I,,Y& $51. After this clear and explicit injunction, it was irnpos- 
sible for a prophet of God that he would venture to do something 
against it. The only possible explanation for this could be that, as sug- 
gested by the author of Bayan al-Qur'an, the desired objective of this 
prayer is that  his son becomes a believer and not that he be saved 
from the flood under his present condition. But, Allah Ta'ala has not 
taken Sayyidna Nub's A& lack of knowledge about the disbelief of 
his son and the prayer for his deliverance based on it as sound excus- 
es. Therefore, he was questioned as  to why he would make such a 
prayer. This is a slip a t  the highest level of the station of a prophet 
which Sayyidna NGh ?UI & would himself refer to on the day of Res- 
urrection when the whole creation will request him to intercede with 
the Lord on their behalf. He would excuse himself by saying what had 
happened to him, therefore, he would not dare any intercession. 

Prayer for the disbelieving and the unjust is not permissible 

A religious rule of conduct that we learn about here is that one 
should first find out whether or not the objective for which he is mak- 
ing a prayer is permissible and hala (lawful). It is prohibited to make 
Du'a(prayer) under doubtful circumstances. TafsTr Ruh al-Ma'ani with 
reference to al-Baydawi reports that since this verse tells us about the 
prohibition of Du'a under doubtful circumstances, it is automatically 
inferred from it that it will be all the more prohibited to pray for any- 
thing known to be impermissible and unlawful. 

This rule also helps us realize the absence of discretion among 
modern day Shaykhs (spiritual masters) who have become used to 
raising their hands of prayer for anyone who comes in asking for some 
prayer to be made for him. Most of the time, they know that this per- 
son is not on the right, or is unjust, in the case for which he is asking 
the Shaykh to pray. Or, the person is asking the Shaykh to pray for a 
purpose that is not lawful for him, may be this person is looking for a 
particular job or office through which he will become involved in earn- 



ing unlawfully, or succeed in it by usurping someone's right. 

When attending circumstances are known, such prayers are un- 
lawful and impermissible after all. Even if the circumstances are 
doubtful, taking the initiative to make Du'a, without first getting to 
know the circumstances as they are and the lawfulness of the matter 
in question, is also not appropriate. 

Brotherly relations between believers and disbelievers 

2. The second religious ruling that emerges from here is that a be- 
liever and a disbeliever may be blood relatives to each other, but when 
it comes to religious and collective matters, this kinship will have no 
effect. A person may be high born, he may come from the progeny of 
men of high spiritual status, so much so that one may even have the 
honor of being among the progeny of our most noble Prophet A& & I  & 
+,. But, this high lineage and this prophetic connection will also not 
be taken into consideration as a factor in religious matters, if the per- 
son is not a believer. In religion, everything functionally depends on 
faith, goodness and the fear of Allah. One who is good in deeds and 
fears Allah, he is ours. If not like that, he is an alien. 

Had concessions based on kinship been given even in religious 
matters, brothers would have not crossed swords against each other in 
the battlefields of Badr and Uhud. I t  is common knowledge among 
Muslims that  the battles of Badr, Uhud and al-Ahzab were fought 
among individuals coming from the same families. This clearly demon- 
strates that Islamic nationality or brotherhood does not hinge on lineal 
bond or geographical or linguistic unity. Instead, it revolves round 
faith and deed. All believers, residents of any country, members of any 
family and speakers of any language, are a single nation, a single 
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brotherhood. The Qur'anic verse: :$! Z&>I ~ r !  (The believers are but 
brothers - 40:lO) means just this. Then, those who are deprived of faith 
and good deeds, they are not members of the Islamic brotherhood. The 
Holy Qur'an has made this reality all the more clear through the 
words spoken by Sayyidna Ibrahim +: $1 ,;f;j ;;m II:~:~! 
(Indeed, we have nothing to do with you and with whatever you wor- 
ship other than Allah - al-Mumtahinah, 60:4). 

This humble writer has restricted the above rule to the 'religious 
matters' only for the reason that, in worldly matters, demonstrating 



good social behavior, moral grace, favor and generosity is something 
different. I t  is quite permissible to deal even with someone not good 
with these graces, in fact, it is recommended, and is an act worthy of 
thawzb (reward). Countless instances where the Holy Prophet &I & 
+, +L and his noble Companions have treated non-Muslims with com- 
passion, favor and good grace are sufficient to prove this. 

In our time, the edifice of nationalities is raised on the foundations 
of homeland, language or color whereby Muslims are segregated into 
one or the other 'nation' under false banners. This is contrary to the 
Qur'an, and Sunnah, and amounts to rising in rebellion against the 
principles of political and social management enunciated by the Holy 
Prophet +, +IS &I &. 

Mentioned in the third verse (47) is the apology tendered by Sayyid- 
nG NGh ?L.!I &. In gist, it is a return to Allah in submission and en- 
treaty, a prayer for the protection of Allah, His forgiveness for past 
omissions, and a request for His mercy. 

From here we learn that, should one commit a mistake, let him not 
rely on his personal resolve to stay safe from it  in the future. He 
should, rather, seek the protection of Allah Ta'Glii and pray to Him 
that He is the One who can keep him safe from errors and sins. 

In the fourth verse (48), described there is the end of the flood. 
When the flood subsided, the ark of SayyidnE NGh ?L.!I +L came to rest 
on Mount Judiyy, the earth sucked its water back, standing water 
from the heaven got preserved in the form of rivers and streams mak- 
ing the land habitable. Then, Sayyidni N G ~  ?LJI 4 was asked to dis- 
embark, go down the mountain, for there was nothing to worry about. 
Blessings of Allah will be with him keeping him secure from any ca- 
lamities and hardships and that he will prosper in terms of peace, 
wealth and children. 

According to this statement, the entire post-flood human popula- 
tion of the world is the progeny of Sayyidna Nuh rx-'l 4. At another 
place, the Qur'in has said: W'I ,$ g;; &; (and those remaining We 
made his descendants - 37:77). Therefore, historians refer to Sayyidni 
NGh rL.!l+ as the second Adam. 

Then, the promise of peace and blessing made to Sayyidna NGh + 
r ~ l  is not limited to his person, instead, it was said: &$f&&; (and 
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upon the peoples [springing] from those with you). Those who boarded 
the ark with Sayyidna Nuh plrj, have been identified with the word: 

(umam) which is the plural form of L I  (ummah: community). I t  re- 
leases the sense that those on board the ark consisted of different na- 
tionalities and communities, although we already know that those who 
had embarked the ark were mostly people from the family of Sayyidna 
NEh r j ,  in addition to a few other believers as well. So, they were 
identified as different communities and nationalities in the sense that 
different communities and nationalities will spring forth from their fu- 
ture generations. This tells us that the whole human race to be born 
up to the day of Qiyamah is included under the sense of the words: 2; 
%'$:(peoples [springing] from those with you). 

This was the reason why it became necessary to elaborate the sub- 
ject of peace and blessing as the coming generation would include be- 
lievers and disbelievers both. As for peace and blessing for believers, it 
is correct in its general sense for they would have peace and blessing 
in the mortal world as well as in the Hereafter. But, the disbelievers 
from this generation would have been consigned to the everlasting 
punishment of Hell. How would it be correct to say that they would be 
recipients of peace and blessing? Therefore, a t  the end of the verse, it 
was said: 31'312 @*$,&& ~ p k  (And there are peoples whom We 
shall give some enjoyment, then a painful punishment from Us will 
visit them). It means that the peace and blessing they will enjoy in the 
mortal world is like a feast thrown open to all, friends and foes alike. 
Also participating in it will be those who take to disbelief from among 
the progeny of Sayyidna Nuh ?UI rj,, but the salvation and prosperity 
of the Hereafter shall be reserved for believers only. The disbeliever 
will be given the return for his good deeds within the mortal world and 
there will be nothing left for him to receive in the Hereafter where he 
will find nothing but punishment waiting for him. 

When the Holy Prophet +, Ljs JJI came to know of this detailed 
information about Sayyidna N i h  r j ,  and the Flood through revela- 
tion, he related it to his people - this event, then became a standing 
witness to the veracity of the Holy Prophet +, + &I himself as a 
genuine prophet. To alert him to this situation, it was said in the fifth 
verse (49): 'As for Sayyidna NEh ?Ul r j ,  and the flood that came during 
his time, these were pieces of information that lay in the domain of the 



unseen. He had no knowledge of it beforehand, nor his people, the Ar- 
abs, knew about it. I t  was he who told them about it. What was the ex- 
planation for it? How could it happen? There was no other explanation 
but that Allah had Himself told him about i t  through revelation, be- 
cause, had his people been educated and conversant with world histo- 
ry, i t  could be surmised that he had related these events after having 
heard them from those learned people. But, when the whole lot of his 
people was unaware of these events and their prophet too had never 
gone to another country to get his education there, then, the only inlet 
of this information stands determined conclusively. It was Wahy, the 
divine revelation, which is a clear proof that the prophet is a true mes- 
senger of Allah. 

To console the Holy Prophet +, &I&, i t  was said a t  the end of 
the verse that there were so many open proofs to the fact that he was a 
prophet and messenger of Allah. If there were some unfortunate hu- 
man beings that see the sun yet insist that they do not, even challenge 
him and confront him, then, he should look a t  the role model of his 
predecessor, Sayyidna Nuh r~~ 4, peace on him. He spent one thou- 
sand years of his long life suffering from pain inflicted by his people. 
He remained patient. Let him stay as patient as he was - because, it 
stands determined that success will ultimately kiss the hands of those 
patient and God-fearing. 

Verses 50 - 68 





And to 'Ad (We sent) their brother Hiid. He said, "0 my 
people, worship.Allah. You have no god other than 
Him. You are nothing but fabricators. [50lO my people, 
I ask you no reward for it. My reward is only on the 
One who created me. Have you, then, no sense? [511 And 
0 my people, seek forgiveness from your Lord, then 
turn to Him in repentance, so that He may release the 
heavens pouring upon you and may increase you in 
strength beside your strength, and do not turn away 
like sinners." [521 

They said, ''0 Hiid, you did not bring to us any proof, 
and we are not to leave our gods on your statement, 
and we are not to believe in you. [531 We do not say ex- 
cept that some of our gods have subjected you to some 
evil." He said, "I make Allah my witness, and you be 
witness that I have nothing to do with what you take as 
gods besides Him. [54] So, try your plans against me, all 
of you together, then give me no respite. [551 I place my 
trust in Allah, my Lord and your Lord. There is no 
creature but He takes it by the forelock. Surely, my 
Lord is on a straight path, [561 Now, if you turn away, I 
have already conveyed to you what I was sent to you 
with. And my Lord will replace you with some other 
people, and you cannot do Him any harm. Surely, my 
Lord is guardian over every thing!' [571 

And when came Our command, We saved HZd and 
those who believed along with him, out of mercy from 
Us, and We did save them from a heavy punishment. 
[581 

That was the tribe of 'Ad who rejected the signs of their 
Lord, disobeyed their Messengers and followed the dic- 
tates of every obstinate tyrant! [591 And a curse was 
made to pursue them in this world and on the Day of 
Doom. Lo! The people of 'Ad disbelieved their Lord. Lo! 
Curse be upon 'Ad, the people of Had. [601 

And to (the people of)   ha mud (We sent) their brother, 



SZlih. He said, "0 my people, worship Allah. You have 
no god other than Him. He has created you from earth 
and made you settle therein. So, seek His forgiveness, 
then turn to Him in repentance. Surely, my Lord is 
near, responding!' [611 

They said, "0 f$ilih, we had hopes in you before this. Do 
you ask us not to worship what our fathers wor- 
shipped? And we are certainly in confounding doubt 
about what you are calling us to." [621 

He said, "0 my people, tell me: When I am on a clear 
path, and He has bestowed mercy upon me from Him- 
self, who will then come to my help against Allah, if I 
disobey Him? So, you add on to me nothing but a loss. 
[631 And 0 my people, this is the she-camel of Allah, a 
sign for you. So, leave her free to eat in the land of Al- 
lah and do not even touch her with evil (intention), lest 
a near punishment should seize you." [641 

Then they slaughtered her. So, he said, "Enjoy your- 
selves in your homes for three days (only). That is a 
promise, not going to be false." [651 

So, when came Our command, We saved SZlih and those 
who believed along with Him, out of mercy from Us, 
and (We saved them) from the disgrace of that day. 
Surely, your Lord is the Powerful, the All Mighty. [661 

And those who transgressed were caught by the Cry, 
and they were found dead in their homes, fallen on 
their knees, [671 as though they had never lived there. 
Lo! The people of Thamud disbelieved their Lord. Lo! 
Curse be upon the people of Thamid. [681 

Commentary 

Mentioned in the first eleven verses (50-60) from the ones cited 
above are the the events of the revered prophet of Allah, Sayyidna Hud 
?UI ~ j ,  by whose name this Surah is identified. Appearing in this Su- 
rah, there are events related to seven blessed prophets and their peo- 
ples from Sayyidna Nuh LJL to Sayyidna Muss described in the 
unique style of the Holy Qur'an. They have such flashes of lesson and 
advice that no one with a responsive and discerning heart can remain 
unaffected by them. Apart from their instructive aspects, they contain 
many principals and subsidiaries of faith and good deed as well as  



guidance one can make use of in comparable situations. 

As for stories and events taken up here, they relate to seven proph- 
ets, but the Surah has been identified with the name of Sayyidna Hud 
f~~ 4, which shows that the story of Sayyidna H3d ?WI + has a par- 
ticular significance in it. 

Allah Ta'ala had sent Sayyidn; Hud f)LJI A+ as a prophet to the 
people of 'Ad. They were known for their physical build, strength and 
bravery. Sayyidna H3d rsWl A+ was also one of them - as indicated in: 
1 2 9  +I (their brother, Hud - 50). How regrettable that  a people so 
strong and brave had lost their reason to the extent that they had tak- 
en to worshipping gods they had carved out of stones with their own 
hands. 

Three basic principles of the call of faith Sayyidna H3d ~ j t  pre- 
sented before his people have been mentioned in the first three verses 
(50-52). One: Belief in Tauhid (Oneness of Allah) and that taking some- 
one or something else worthy of worship other than Allah is nothing 
but a lie and fabrication. Two: He was a Messenger of Allah. He had 
come with the call of TauhTd for them. This was the mission of his life. 
He was working hard against heavy odds to convey the message to 
them. Why would he do that? If they thought about it, they would see 
that he was not asking them to pay for his services, nor did he receive 
any material benefits from them. If he did not honestly believe i t  to be 
the will and command of Allah, and right and true, why would he go to 
all that trouble of inviting them to believe and live a better life? 

Payment for Da'wah work 
The Holy Qur'Gn reports almost all prophets saying that they do 

not ask for any payment against the duty of Da'wah they do. This 
shows that, in case payment is accepted (as pre-arranged or as implied 
by custom) against Da'wah and Tabligh, the call remains ineffective. 
Experience bears it out that those who take wages for their religious 
sermons, addresses and good counsels leave the hearts of their audi- 
ence unchanged a t  the end of the exercise. 

Three: Forgiveness and Repentance: He exhorted them to seek for- 
giveness from Allah Ta'ala for their disbelief and for sins they had 
committed in their past life. Then, for future, let them be ashamed of 
what they had done, repent and promise to themselves making a firm 



resolve and commitment that they would never go even near them. If 
they sincerely went through this process of seeking forgive.ness from 
Allah and showing repentance before Him, the result will be that they 
shall, no doubt, be blessed with everlasting prosperity in the Here- 
after, but in the mortal world too, they will themselves notice its many 
benefits coming to them. Firstly, the act of Istighfar and Taubah will 
remove the distress of famine from them. Heavy rains will come when 
due making their provisions sumptuous. Secondly, it would increase 
their strength and power. 

The word: 03 (quwwah) has been used here in a general sense which 
includes physical strength and power as  well a s  the strength that  
comes from increases in wealth and children. 

This tells that  Taubah and Istighfzr have a special property of 
their own - that  their practitioner is blessed with extended means of 
sustenance and satisfying increase in wealth and children, even in this 
mortal world. 

Captives of their ignorant ways, the people of Sayyidna HEd & 
brushed his call aside by saying, in effect, 'a miracle would have 

been something, which you did not show to us. You are simply saying 
what you have to say. Now, just because what you' are saying, we are 
not going to leave our gods we worship and, in you, we are not going to 
believe. In fact, we believe that  you have lost your mind as a result of 
maligning our gods, otherwise you would not be saying all that.' 

Demonstrating his prophetic courage, Sayyidna Hud rUl "j, said in 
response, 'If you would not listen to me, then, hear this - I make Allah 
my witness and you too bear witness that  I am disgusted with all your 
gods other than Allah. Now, do, you and your gods, whatever you all 
can do against me and do not even give me the least respite.' 

And he said, 'this I am telling you seriously for I have placed my 
trust in Allah who is my Lord and your Lord as  well. He holds every 
creature that  walks on the earth by the forelock. There is no one 
around who can dare cause harm or loss to anyone even to the meas- 
ure of a tiny particle without His will and permission. Surely, my Lord 
is on the straight path, that is, one who takes the straight path finds 
Him and is helped by Him.' 

Here was one man against a whole people making a claim so 



strong and loud and putting them to shame and no one from a people 
so strong and brave dared budge before him! This was a standing mir- 
acle of Sayyidna Hiid rKJl A& - which also provides an answer to their 
complaint that he did not show them a miracle. And it also provides 
yet another answer to their audacious comment that their gods had 
made him mentally deranged for, had their gods been exercising this 
kind of power, they would have never left him alive after what he had 
said against them. 

After that, he said, 'If you continue to be so insanely opposed to 
truth, then, you must understand that I have already conveyed to you 
the message with which I have been sent. Now, its logical outcome 
could be no other but that the wrath and punishment of Allah falls on 
you and you are destroyed to the last man and my Lord brings another 
people to settle on this land. As for what you are doing against this 
matter of truth, you are simply hurting yourself, not Allah. Surely, my 
Lord oversees everything and He is aware of all your deeds and 
thoughts.' 

They were the kind of people who would not listen to anything. 
They chose to stick to their contumacy. Then, the punishment of Allah 
descended upon them in the form of a stormy wind that uprooted their 
homes and trees. Living entities, human and animal, would be blown 
up high into the air and ricochet back on to the ground faces down. 
Human cries could be heard coming from the sky - until this whole set 
of people, unique in their size and strength, were annihilated to the 
last man. 

When came the command to send Divine punishment on these peo- 
ple, Allah Ta'alii, in accordance with His customary practice, saved His 
prophet and his companions from this severe punishment as they were 
ordered to leave that area before the punishment came. 

After having mentioned the event relating to the people of 'Ad and 
the punishment that came upon them, an exhortation was necessary 
so that  others could learn their lesson from it. So, it was said: That 
was the tribe of 'Ad! They rejected the signs of their Lord, disobeyed 
their Messengers yet kept following the dictates of those who were ty- 
rannical and obstinate. 

The outcome was that curse, that is, the state of being away from 



the mercy of Allah, kept pursuing them in the mortal world and will 
keep pursuing them similarly on the day of QiyZmah as well. 

From this event, we learn that the people of 'Ad were overtaken by 
a stormy wind. But, i t  appears in Surah al-Mu'minin (23:41) that they 
were destroyed by a harsh sound (as-saihah: The Cry, The Shriek). I t  is 
possible that  both kinds of punishments had visited the people of 
Sayyidna H i d  r~~ 4. 

The event relating to the people of 'Ad and Sayyidna H i d  ;KJI A& 
ends here. 

After that, the next eight verses (61-68) carry the story of Sayyidna 
SZlih rwl 4, peace be upon him. He was sent to the people of Tha- 
mud, another branch of the tribe of 'Ad. He too invited his people to be- 
lieve in Tauhid, the Oneness of Allah. As customary, his people belied 
him and insisted that he must first make a she-camel of a specified de- 
scription come out from the rock of the mountain in front of them in 
order to have them believe that he was a true prophet of Allah. 

Sayyidna SZlih r~~~ warned them: If Allah Ta'alii shows you 
your custom-ordered miracles, and you still fail to believe, then, ac- 
cording to the customary practice of Allah, the punishment will come 
and destroy all of you. But, they remained obstinate and Allah Ta'ala, 
in His perfect power, made the miracle they demanded manifest before 
them. The rock of the mountain in front of them split asunder. Out 
from it  came the she-camel bearing the features specified by them. Al- 
lah Ta'alZ ordered them not to harm that she-camel in any manner, 
otherwise the punishment will come upon them. But, they disobeyed 
this order as well, and killed the she-camel. Consequently, they were 
seized by Allah Ta'al;, Sayyidna SZlih rsWl A& and his companions 
were saved from the punishment, and the rest of those people were de- 
stroyed by a Sound which was severe and terrifying. 

As part of this event, the people of SayyidnZ Si l ih  A& have 
been reported to have said to him: 12 ~ J I . '  @,d 5 (0 SZlih, we had 
hopes in you before this - 62). It means that, before he claimed to be a 
prophet and started telling them to shun idol-worship, they had great 
hopes in him. They thought he would rise to be a great reformer and 
leader of their people. The reason is that Allah Ta'ala nurtures and 
grooms his prophets from their childhood in a way that they become 



models of good morals and habits. Whoever looks a t  them, loves and 
respects them. This is what happened in the case of the Last Prophet 
+, ~ j s  &I A. Before he declared that he has been sent as a prophet, 
the whole Arabia called him a l - a m h  (the trustworthy one) and took 
him to be true and righteous. I t  was only when he announced his 
prophet-hood and prohibited idol-worship that everyone turned hostile 
to him. 

'"'I: ,9 . , 
In verse 65, it was said: id, gJI;+ 1%: "Enjoy yourselves in your 

homes for three days [only]." That is, when these people killed the she- 
camel associated with the miracle in flagrant contravention of the Di- 
vine command, then, something serious happened. As warned earlier, 
'lest a near punishment should seize you - 64', the punishment did 
come upon them in a manner that they were given a respite of three 
days and told that they all will be destroyed on the fourth day. 

According to TafsTr al-Qurtub?, these three days were Thursday, 
Friday and Saturday. On Sunday, the punishment descended upon 
them: '01 I$ $$I XI; (And those who transgressed were caught by 
the Cry - 67). This awesome Cry was that of the archangel, Sayyidna 
Jibra'il & which was far more terrorizing that the combined thun- 
derbolts of worldly lightening could ever be, something human senses 
could not take. All hearts were rent apart by the horrific sound result- 
ing in the mass destruction of those people. 

From this verse we learn that the people of Sayyidna Salih + 
were destroyed by a severe Sound, but what S h a h  al-A'raf says about 

P/ c 9 ) ) / / / 1  

them is: ->I ,+&li (SO, the earthquake seized them - 7:78,91) which, as  
obvious, tells us that the punishment visiting them was that of the 
earthquake. Commentator al-Qurtubil has said that there is no contra- 
diction here. I t  is possible that the earthquake came first and then 
they all were destroyed by the severe Sound. Allah knows best. 

Verses 69 - 73 



And Our messengers came to Ibrahim with the good 
news. They said, "Salam (peace)." He said, "Saliim." 
Then he made no delay in bringing a roasted calf. [69] 

So, when he noticed their hands not reaching for it, he 
found them strange and felt a bit of fright from them. 
They said, "Be not frightened. We have been sent to the 
people of Lit." [701 And his wife was standing (nearby). 
She laughed, so, We gave her the good news about 
Ishiq, and about Ya'qiib after Ishiq. [71] 

She said, "Woe is to me! Shall I give birth to a child 
while I am an old woman and this is my husband, an 
old man? This is something strange, indeed." [721 They 
said, &'Do you marvel at Allah's command? Allah's mer- 
cy and His blessings are upon you, the people of the 
house. Surely, He is praiseworthy, glorious." 1731 

Commentary 

In these five verses, an event relating to Sayyidna Ibrahim ?UI +L 
has been mentioned. Allah Ta'Zlii sent some angels to give h& the 
good news of a birth in his family because SayyidnZ IbrZhIm r~~ & 
had no children from his wife, Sayyidah Sarah and he wished he had. 
But, they were much advanced in years. Obviously, there was no hope. 
Then, Allah Tag& sent the good news through the angels and that too 
of the nature that the new born would be a male child and even pro- 
posed the name of the child as Ishaq. Then, he was also told that he 
would live, have children and that the name of his son will be Ya'qib, 
and both of them would be the messenger and prophet of Allah. Since 
these angels had come in human form, Sayyidna IbrahTm ?WI +L took 
them to be normal guests and lost no time in offering his hospitality. 
He placed a dish of roasted calf before them. But, they were really an- 
gels, free of eating and drinking. Therefore, despite the food being be- 
fore them, they did not extend their hands towards it. When Sayyidna 
IbrZhim ?UI LJL noticed this, he was concerned. They did not look like 



guests, may be they had come to create some problem for him. The an- 
gels scented his concern and disclosed their identity. They told him 
that they were angels of Allah Ta'ali. There was no need for him to be 
frightened. They had been sent to give him the good news of a birth in 
his family, as well as  to accomplish another mission, the mission of 
bringing Divine punishment on the people of Lut r~~ &. Sayyidah 
Sarah, the wife of Sayyidna Ibrihim rut +k was listening to this con- 
versation from behind a curtain. When she found out that they were 
angels, not human beings, there was no need for the otherwise essen- 
tial h i j a .  She laughed a t  the good news of the birth of a child in old 
age and said, 'shall I give birth to a child while I am an old woman and 
my husband, an old man?' The angels said as to why would she marvel 
a t  the command of Allah Ta'ala who has everything within His power. 
Was it not that, as a member of the prophet's family, she has been wit- 
nessing that  this was a family on which extraordinary Divine mercy 
and blessing descends all the time, which is mostly above and beyond 
the obvious chain of causes? So, what was there to wonder about? This 
was a gist of the event. Let us now go to details as they appear in the 
text of the verses cited above. 

The first verse (69) tells us that these angels had come to Sayyidna 
Ibrahim Cjr with some good news. The good news has been men- 
tioned later in the third verse (71): $+,$%(so, We gave her the good 
news about IsGq). 

Sayyidna 'Abdullah ibn 'Abbas said that the three angels were Ji- 
bra'il, Mika'il and Israfil +.It &. (Qurtubi) They came in human form 
and greeted Sayyidna Ibrahim +I with 'salZm.' Sayyidna Ibrahim 
4 responded to their salZm greeting and, taking them to be hu- 

man, offered the usual hospitality. 

Sayyidna Ibrahim 4 is the first human being who introduced 
the custom of honoring guests by offering hospitality to them. (Qurtubi) 
It was his routine that he would never eat alone. Instead, when came 
the time for meals, he would be looking out for a guest so that he could 
eat with him. 

- - -  
Al-QurtubT has reported from Isra'ili narratives that, on a certain 

day, Sayyidna Ibrahim +k started looking for a guest a t  the time 
for meals. The man he met was a stranger. When he sat  down to eat, 
Sayyidna Ibrahim LJS said to him, 'say: I' begin with the name of 



Allah.' He said, 'I do not know Allah. Who and what is He?' Sayyidna 
Ibrahim , s U I &  asked him to leave the dining-spread on the floor. 
When he went out, Sayyidna Jibra'il ,sUI LjC came in and said, 'Allah 
Ta'ala says: As for him, We gave sustenance to him throughout his life 
despite his disbelief and as for you, you were stingy about giving him 
even one morsel of food.' Hearing this, Sayyidn; Ibrahlm +L went 
after him and called him back. He said, 'unless you tell me the reason 
why you turned me out first and why are you asking me to come in 
again, I will not go with you.' 

When Sayyidna Ibrihim ?UI LjC told him the episode, the episode 
itself became the reason for his becoming a believer. He said, 'the Lord 
who made you do this is very noble. I believe in Him.' Then he went in 
with Sayyidns IbrahTm rUl +, behaved like a true believer and ate his 
food after having recited Bismillah first. 

So, Sayyidna Ibrahim r~~ 6, true to his habit of entertaining 
guests, welcomed angels who had come in human form. Naturally, to 
him they were human, and guests. The host did his most, lost no time 
and placed a roasted calf before them. 

In the second verse (70), it was stated that the angels had, though, 
come in the human form and it was also possible that they could have 
been given human characteristics of eating and drinking a t  that par- 
ticular time. But, the wiser choice for them was no other but that they 
should not eat so that the secret that they were angels comes out in 
the open. Therefore, their angelic characteristics were allowed to re- 
main, even in their human form, because of which they did not extend 
their hands towards the food. 

According to some reports, they had some arrows in their hands. 

They started poking the heads of their arrows into the roasted meat. 
When they acted in that manner, Sayyidna IbrahTm ,sUI 4 appre- 
hended them to be his enemies, because, according to the social custom 

known to him, if a guest refused to eat, it was a sign of mischief to be 
made from his side. (Qurtubi) His apprehension was quashed when the 
angels themselves disclosed their identity and said that they were an- 
gels, therefore, they do not eat. So, there was no danger for him to 
bother about. 



Injunctions and Rules 

Many injunctions and important rules of guidance regarding social 
living appear in the verses under study. Imam al-Qurtubi has dis- 
cussed them in detail in his Tafsir. 

The Sunnah of Salam 

The words of verse 69 --15& 36 Ifi: I& (They said, "Salam." He said, 
"SaliGm.") - teach us that it is a Sunnah for Muslims that, when they 
meet each other, they should offer Salam. The guest coming in should 
say it first while others should respond. 

That people say some words to greet each other when they meet is 
a custom found in all communities. But, the teaching of Islam is 
unique in this matter for the masnun word of salZm is ,J& ?KJI : As- 
SalZmu 'Alaikum. It  carries the name of Allah with it. So it is both a 
Dhikr of Allah, and a prayer for peace and protection from Him - in 
addition to being a guarantee of the protection of life, property and 
honor from one's own side. (When  we equate As-SalGku 'Alaikurn wi th  'peace on 

you' we  go b y  t he  anatomy and leave the  spirit t ha t  i s  essential t o  i t  - tr.) 

At this place in the Qur'an, i t  has been said that the angels said 
'LL' (salZm) and Sayyidna IbrZhim ?KJI 4 responded with '+' (salZm). 
Obviously, here it was not considered necessary to mention salam in 
its complete form - as customary in usage when it is said that a person 
said salam to someone where it is presupposed that he said the whole 
greeting ofAs-Salamu 'Alaikum. Similarly, a t  this place, salam stands 
for the full masnin greeting which has been taught to his community 
by the Holy Prophet +, + JJI through his word and deed, that is, 
saying: ++ ?SUI (As-Salamu 'Alaikum) a t  the beginning of salZm, 
and:iul bJ, rUl i,S,1S, (wa 'alaikumu-s-salzm, or wa 'alaikumu-s-salamu 
wa rahmatu-l-l& to be more generous) while responding to the salam. 

Some Rules for Guests and Hosts 
It has been said in the last sentence of verse 69: A:% $q'd + 

(Then he made no delay in bringing a roasted calf). 

This tells us a few things: 

1. It  is a part of the etiquette of hospitality that the host should, 
soon after the arrival of the guest, bring out something to eat, or 
drink, something he has on hand and which could be offered quickly 



and conveniently. Then, if the host is a man of means, he can arrange 
for additional hospitality later. (Qurtubi) 

2. A host should not worry about making too many formal arrange- 
ments for a guest. Anything good available easily is good enough. Let 
him put it before the guest. Sayyidna Ibrghim r%.JI Lj, had some domes- 
tic animals a t  home. Therefore, he slaughtered a calf, had i t  roasted 
quickly and offered it to his guests. (Qurtubi) 

3.  Receiving guests and offering hospitality to them is a part of the 
essential etiquette of Islam, in fact, a hallmark of high morals. This is 
the blessed habit of prophets and the righteous. Is it necessary (wGib) 
to entertain guests? Or, is it not? 'Ulama' have difference of opinion in 
this matter. According to the majority of them, it is a sunnah, and de- 
sirable, but not w$ib (necessary, obligatory). Some of them say that it 
is w$ib on village people that they should offer hospitality to a person 
who stays in their village because a stranger has no arrangement for 
his meals there. Since such arrangements are possible through a hotel 
in cities, therefore, it is not w@ib on those who live in cities. Al-Qurtubi 
has reported all these different views in his Tafsir. 

In verse 70, it was said: +$+'!&-$$&i$fi (So, when he noticed 
their hands not reaching for it, he found them strange and felt a bit of 
fright from them). 

From here we learn that there are rules of etiquette for guests as 
well. A guest should accept whatever is offered. Let him partake from 
it a little bit to please the h ~ s t ,  even if not willing to eat because of un- 
favorable taste or apprehended harm. 

This very sentence also tells us that the host should not consider 
himself absolved after having placed the food before the guest. In- 
stead, he should be benignly watching whether or not the guest is par- 
taking of the food, as was done by Sayyidnii IbrZhim r)L-l~ ~ j t  when he 
noticed that the angels were not eating. 

But, this watching has to be discreet, not something like staring a t  
the guest while he is eating. A casual look is enough, because looking 
a t  the morsels of food being eaten by the guest is contrary to the eti- 
quette of entertainment and certainly very humiliating for the invited 
guest. This is illustrated by an incident relating to Khalifah Hisham 
ibn 'Abd ul-Malik. On a certain day, the Khalifah was sharing his food- 



spread with a rustic Arab. The morsel of food being eaten by the Arab 
had a strand of hair in it. When Khalifah Hisham noticed it, he told 
the Arab about it. The Arab instantly rose in a huff saying, 'we never 
eat with a person who watches our morsels.' 

Al-Tabari reports a t  this place: When the angels abstained from 
eating the first time, they had said that they do not eat free meals. If 
they were to accept payment for it, they would. SayyidnK IbrKhim ~ j s  

r ~ l  said, 'Yes, there is a price for it that you can pay. The price is: Say 
'with the name of Allah' when you begin, and praise Him when you 
finish.' Hearing this, the archangel Jibra'il r%Jl + told his compan- 
ions, 'That Allah Ta'ala calls him His friend is correct. He deserves it.' 

This tells us that saying: dl ,+ (bismillah: With the name of Allah) 
when beginning to eat, and saying: dd1 ( a l h a m d u l i l l ~ :  Praise belongs 
to Allah) a t  the end of it is Sunnah. 

Verses 74 - 83 



So, when fear left Ibrihim and the happy news came to 
him, he started pleading before Us for the people of Lit. 
[74] Surely, IbrGhim is forbearing, very penitent, ever- 
turning to Allah. [751 

0 Ibrzhim! Leave it, in fact, the command of your Lord 
has come, and there has to come upon them a punish- 
ment, not to be turned back. [761 

And when Our emissaries (angels) came to Lit, he felt 
uneasy and was strained in his heart on account of 
them, and said, "This is a very hard day." [771 

And his people came to him, rushing upon him. And al- 
ready they used to commit evil deeds. He said, "These 
are my daughters. They are far more clean for you. So, 
fear Allah and do not disgrace me in respect of my 
guests. Is there not a single right man among you." [781 

They said, "You know that we have no claim on your 
daughters, and you know well what we want." [791 

He said, "0 that I had power over you or might have 
some strong support for refuge." [801 

They (the angels) said, "0 LGt, we are emissaries of 
your Lord. They shall never reach you. So, move with 
your family in a part of night, and none of you shall 
turn to look back; except your woman. There has to be- 
fall her whatever befalls them. Their deadline is the 
morning. Is it not that the morning is near?" [811 

So, when Our command came, We turned its highest 
into the lowest, and We rained on it stones of hard clay, 
one over another [821 marked, with your Lord. And it is 
not far from the transgressors. [831 

Commentary 

SGrah Hud carries an account of different kinds of Divine punish- 
ments sent over past peoples because of their antagonism to prophets 
of the time. Described in the verses cited above is the moral condition 
of the people of Sayyidnz LGt rSU~ A& and the severe punishment giv- 
en to them. 



Besides being disbelievers, the people of Sayyidna Lut ,-%I1 Lj, were 
involved in the practice of such abject evil and immodesty as was not 
found in the world before them, something even wild animals hate. 
That a man would pollute his honor and dignity with another man is a 
curse the fallout from which is far more injurious than common forni- 
cation. Therefore, the harsh punishment that descended on these peo- 
ple had never hit known practitioners of common acts of immodesty. 

The event relating to Sayyidna L$ + as it appears in the cit- 
ed verses tells that Allah Ta'ala sent some angels, including Sayyidna 
Jibra7i1 ,-%I1 +, to execute the punishment against these people. They 
first went to Sayyidni Ibrahim ,-Ul + in Palestine, the account of 
which has appeared in previous verses. After that, they came to Sayy- 
idna Lut ,-UI+ whose abode was located a t  a distance of ten or 
twelve miles from there. 

Certainly great is the majesty of Allah Ta'ala. When He seizes a 
people in punishment, the punishment that he makes descend upon 
them is chosen to be congruous to their misdeed. On this occasion too, 
these angels of Allah were sent in the form of handsome young men. 
When they reached the home of Sayyidna L i t  ,-Ul&, he too took 
them to be visiting guests for they had come in human form. He found 
himself in a fix. If he backed out from entertaining guests, it would be 
against his dignity as a prophet. If he took them in as his guests, then, 
he knew how evil and dirty his people were. The danger was that they 
might storm his home and hurt the guests while he failed to defend 
them. So, in his heart, he said, 'this is a very hard day.' 

Allah Ta'alE has, in His great design, made this world of ours an 
open gallery of lessons full of the countless exhibits of His perfect pow- 
er and eloquent wisdom. He made His friend Sayyidna Ibrahim ,-%I1 & 
come out as a prophet from the home of azar ,  the idol-worshipper. In 
the home of the highly revered prophet, Sayyidna Lut +, there 
was that wife of his who worked in league with disbelievers and op- 
posed her prophet husband. When these honored guests in the form of 
handsome young men came to stay a t  the home of Sayyidna L i t  4 
,-%Il, his wife passed on the information to perverted hoods from these 
people telling them about the kind of guests they had in their home on 
that day. (Qurtubi, Mazhari) 

Things turned out as Sayyidna Lut A+ had first apprehended. 



This finds mention in the second verse (78): 4!5$j$32" & ; (And his 
people came to him, rushing upon him) - and they were already used 
to committing evil deeds. 

It has been hinted here that such was the curse of their evil deed 
that they had lost all sense of modesty and propriety, so much so that 
they did not hesitate to storm even the home of Sayyidna L a  ?-I 
for a purpose that sinister. 

When Sayyidna L 3  +L realized that it was difficult to protect 
his guests, he tried to divert the attention of his people from their evil 
advances by telling them that he would give his daughters in marriage 
to their chiefs, if they were to stop their evil-mongering. The marriage 
of a believing girl with a disbelieving man was permissible a t  that 
time. The practice had continued up to the early period of the Holy 
Prophet +, r-jc JJI A, therefore, he had given two of his daughters in 
marriage to 'Utbah ibn Abi Lahab and Abu al-'As ibn al-Rabi', though 
both of them were disbelievers. Later came the verses that prohibited 
the marriage of Muslim women with disbelieving men as haram.  
(Qurtubi) 

According to some commentators, 'my daughters' a t  this place 
means the daughters of the whole community because every prophet is 
like a father to his people and the whole community is his spiritual 

,'# 6' progeny. I t  is supported by the noble verse: $l;;G@i;: ~L$L;J,I &I 
,$$(The Prophet comes first with the believers against their own 
selves and his wives are (like) their mothers - 33:6). This should be 
seen with the additional words: F i f ; ~ ;  (and he is [like] a father for 
them) as they appear in the rendition (Qirzah)  of Sayyidna 'Abdullah 
ibn Mas'ud ~ ; s  JJI dJ where the Holy Prophet ,&, c j ~  dl has been 
identified as a father to the entire Muslim Ummah. According to this 
Tafsir, the statement of Sayyidna Lut r~~ "j, would mean, 'you leave 
this evil habit of yours, behave like gentlemen, marry girls from your 
people and have them as your wives.' 

After that, it was to warn them against Divine punishment that 
SayyidnZ Lut +JI 4 said: &I I$ (So, fear Allah). Then he pleaded 

,? Lp ' with them: @ $5- Y; (do not disgrace me in respect of my guests) 
"9 9,,9 and then wondered: '%~,j.=~ &, $';(IS there not a single right man 

among you?), someone who would listen to his plaint. 



But, there was no trace of gentility or even humanness left in any 
of them. So, in acid wickedness, they all responded: G~ 2+ 'A' 
L>9~9pggy (You know that we have no claim on your daughters, and 

I 

you know well what we want.' 

Totally exasperated, what Sayyidna L i t  ?)wI + could say at that 
time was: & > , ? J ! & I ' ; ~ < ~ $ L ~ ~ T ~  that is. 'only if I had enough 
strength in me tb stand against 'this onslaught by my people, or that I 
had the backing of some strong group who would have helped me get 
rid of these oppressors.' 

Seeing this anxiety of Sayyidna Lut ?UI +, the angels disclosed 
their identity and said, 'do not worry. Your group is very strong and 
very powerful. We are angels of Allah. They cannot touch us. We have 
come to execute the punishment for them.' 

It appears in a Hadith of the Sahih of al-Bukhari that the Holy 
Prophet +, +LC J j l  said about it, 'may Allah Ta'alii have mercy on 
L3t ?Y...JI 4. He was compelled to seek the protection of some strong 
group.' And the report in Tirmidhi carries another sentence with it, 
'after Sayyidna Lut r ~ I  &, Allah Ta'ala sent no prophet whose clan or 
tribe was not his supporter.' (QurtubI) This was true in the case of the 
Holy Prophet +, &I&. The disbelieving Quraysh did everything 
they could against him, but his entire clan supported him - though, 
they did not agree with him religion-wise. This was the reason why 
B a n i  Hashim as a whole sided with the Holy Prophet +, & &I in 
the boycott imposed by the Quraysh disbelievers whereby they had cut 
off essential supplies to him. 

During this episode, as reported from SayyidnG 'Abdullah ibn 
'Abbas 0 d l  &J , when the people of Sayyidna L i t  ?su~ mobbed his 
home, he had closed the entrance door. The conversation with these 
wicked people was going on from behind it. The angels too were inside. 
The mob was threatening to jump the walls, barge in and break the 
door. Thereupon, came these words on the lips of Sayyidna LGt & 
r ~ ~ .  When the angels saw this anxiety of Sayyidna Lut ?UI &, they 
disclosed their real identity and asked him to open the door. I t  was 
time that they took over and gave the miscreants a foretaste of the 
Divine punishment. When the door was opened, archangel Jibra'il & 
.XJI pointed his 'Feather' towards their eyes. They turned blind and 
started running. 



At that time, the angels under Divine command said to Sayyidna 
LLt ,AUI 4: ~ $ 1  g &;L+&,$ (SO, move with your family in a part of 
night). And asked Gim to instruct everyone in his family not to turn 
and look back with the exception of his wife because she was going to 
be hit by the same punishment that was to fall on his people. 

This could also mean that he was not to take his wife along with 
him. And it  could also mean that, being his wife, she was to go along 
as  part of his family, but she would not obey the instruction of not 
looking back he would give to his family. According to some reports, 
this is what happened. This wife started off with others, but when she 
heard the big bang of the punishment given to her people, she looked 
back and felt sorry a t  their destruction. At that moment there came a 
splintered rock and finished her off like others. (Qurtubi, Mazhari) 

The angels had also told Sayyidna Lut rYJl 4 that: &I p;si; 51, 
(The deadline [of the punishment] is the morning). He said that  he 
wished the punishment would come sooner. Thereupon, the angels 
said: +$,$I  IS it not that the morning is near?) 

After that, the Qur'an portrays the occurrence of the punishment 
by saying: So, when Our command came, We turned whatever there 
was in their habitat upside down raining such stones over it as had 
the names of everyone there marked on it. 

Reports say that these habitations were composed of four major 
towns where those people lived. These very habitations have been 
named as 'al-mu'tafikiit' (the towns overturned) elsewhere in the Holy 
Qur'an (9:70, 69:9). When the Divine command came, the archangel Ji- 
bra'il al-Amin ?)L.jl dissected the base of the land mass holding all 
those towns on top of it with his wing, raised all of it upwards in a way 
that everything stayed where it was, even water in a water vessel. I t  
was in the backdrop of human, animal and canine voices coming from 
the sky that he heaved all these habitations straight up towards the 
sky and, then, threw the whole thing back upside down - as appropri- 
ate to and as called for by the evil they indulged in. 

At the end of the verse (83), after having mentioned the actual pun- 
ishment that hit the people of Sayyidna LLt r~~ &, it was to warn 
the contemporary peoples of the world that it was said: 41 2 2 G; 

& (And it is not far from the transgressors). It means that people who * , ,  
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insist upon indulging in this shameful act should not consider them- 
selves very far from this punishment. It can come even today. The 
Holy Prophet +, r-jc &I said, 'even in my Ummah, some people will 
do what the people of L i t  r?UI & used to do. When this starts happen- 
ing, then wait, for they too would be subjected to the same punishment 
that was inflicted on the people of Lut rKY)I &.' 

Verses 84 - 95 
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And to Madyan (We sent) their brother, Shu'aib. He 
said, "0 my people, worship Allah. You have no god 
other than Him. And do not lessen the measure and the 
weight. I see you quite well off, and I fear for you the 
punishment of an encircling day. [841 

And 0 my people, perfect the measure and the balance 
with justice and do not make the people short of their 
things, and do not go about the earth spreading disor- 
der. [851 

Whatever is left (with you) by Allah is better for you, if 
you are believers. And I am not a watchman over you. 
[861 

They said, "0 Shu'aib, does your gal& (prayer) com- 
mand you that we should give up what our fathers used 
to worship or give up our free-will in (spending) our 
wealth? You are provenly the man of wisdom and guid- 
ance." [871 He said, ''0 my people, tell me, if I am on a 
clear path from my Lord and Ae has provided me from 
Himself with a good provision, (should I still leave you 
unguided?) And I do not want to do in your absence 
what I prohibit for you. I want nothing but to set 
things right as far as I can. And my ability to do things 
comes from none but Allah. In Him alone I have placed 
my trust and to Him alone I turn in humbleness. [881 0 
my people, let not your hostility towards me cause you 
to suffer what was suffered by the people of N*, or the 
people of Hud, or the people of Salih. And the people of 
LCt are not far from you. [891 And seek forgiveness from 
your Lord, then turn towards Him in repentance. Sure- 
ly, my Lord is very merciful, most loving." [901 

They said, "0 Shu'aib, we do not understand most of 



what you say, and, in fact, we see you weak among us. 
But for your clan, we would have stoned you. And to us, 
you are not a man of respect." [911 

He said, "0 my people, is my clan more respectable to 
you than Allah? And you have taken Him as something 
thrown behind your backs. Surely, my Lord encom- 
passes all that you do. [921 And 0 my people, do what 
you can, I am to do (what I can). Soon you will know 
the one whom the punishment visits humiliating him, 
and the one who is false. And wait. I am, with you, wait- 
ing." [931 

And when Our command came, We saved Shu'aib and 
those who believed along with him, out of mercy from 
Us, and those who transgressed were caught by the 
Cry, and they were found (dead) in the homes, fallen on 
their knees, [941 as though they never lived there. Lo! 
Curse be upon Madyan, like Thamiid were cursed. [951 

Commentary 

An account of SayyidnZ Shu'aib r x J I  4 and his people appears in 
the verses cited above. Besides being kafirs and mushriks, his people 
used to give less in weights and measures. Sayyidna Shu'aib r~~ +L 
carried his call to them, told them not to give less in weights and 
measures, and warned them of Divine punishment if they persisted 
with this way of life. But, they did persist with their denial and contu- 
macy and, as a consequence, all those people were destroyed through a 
severe punishment, details of which appear as follows. 

In the first verse (84), it was said: wf$Lisi; J); (And to Madyan 
[We sent] their brother, Shu'aib ?UI A&). 

Madyan was actually the name of a town settled by Madyan ibn 
Ibrahim. Its present location has been given as 'Ma'Zn' in Jordan. The 
people of this town are also called Madyan. Therefore, by calling 
SayyidnZ Shu'aib r ~ l  +L a 'brother of Madyan,' it was hinted that 
Allah Ta'ala sent His messenger to those people from among them so 
that they feel familiar and find it easier to accept his teachings. 

Then, it was said: 

0 my people, worship Allah. You have no god other t han  Him. 



And do not lessen the measure and the weight. 

Here, Sayyidna Shu'aib rUl "j, has invited his people to believe in 
the Oneness of Allah (Tauhid) because they were Mushriks, those who 
associated partners in the divinity of Allah. They worshipped trees. 
That has been pointed to through the use of the word: &Yl (al-'aikah: 
trees) in the Holy Qur7Gn and it is in this respect that the people of 
Madyan have also been given the sobriquet of 4% &i(ashabu al--  
aikah: the people of aikah - 15:78, 26:176, 38:13, 50:14). Along with this 
kufr and shirk, they were also involved in the grave sin of cheating in 
commercial transactions when they would weigh short and give less in 
measure and thus deprive people of what was to come to them as their 
right. Sayyidna Shu'aib rXJl "j, told them not to do that. 

Special Note 
Here, it is useful to keep in mind that kufr and shirk are the roots 

of all sins. People soaked in these are usually the first to be invited to 
believe. Faith comes before consideration could be given to matters 
like social transactions and individual deeds. Whether they have deliv- 
erance in the present world or would deserve punishment are things 
that too are decided on the basis of this faith or denial. All events re- 
lated to past prophets and their peoples mentioned in the Qur'an bear 
witness to this mode of action - with the exception of two communi- 
ties. Punishment came upon them because of their disbelief as well as 
due to their evil deeds. The people of Sayyidnz Lut rXJl "j, were one of 
them upon whom, as mentioned earlier, their entire habitation was 
overturned. It has been stated that their evil practice was the reason 
for it. The people of SayyidnZ Shu'aib r~~ "j, were the other one. They 
were punished because of their kufr and shirk as well as because of 
their habit of weighing less and measuring short. 

This tells us that both these things are most hated and grave, more 
than any other sin. Obviously, the reason is that they bring serious 
loss upon the entire human race leaving the world populated by it in a 
disorder of ominous proportions. 

Turning to the verses cited above, we see that Sayyidna Shu'aib 4 
has used his prophetic compassion to make his people stop their 

evil practice of giving short measure and less weight. The words he 
r, p A 9 ,. Y + has used to say that are eloquent: .& cg +I& ,&G ~ L I  $~&,$;l$! (I 

see you quite well off, and I fear for you the punishment of an encir- 



cling day - 84). It means that Sayyidna Shu'aib r~~ +L found them liv- 
ing comfortably. There were not poor, hungry and financially strait- 
ened which could be one of the reasons why they had to take recourse 
to such a cursed practice. Now that they were already blessed by Allah 
Ta'ala, it required that they should not subject His creation to injus- 
tice. Not leaving it a t  that, they were also told that, in the event they 
did not listen to their prophet and did not stop this evil practice, he ap- 
prehended that Divine punishment might encircle them. This punish- 
ment could mean the punishment of the Hereafter, and the punish- 
ment of the present world too. Then, the punishments due to come in 
this world may be of different kinds. The lowest punishment could be 
that they might lose the prosperity they had, or they may fall victims 
to famines and price hikes, as said by the Holy Prophet +, 4 &I A: 

'When a people start lessening weights and measures, Allah 
Ta'ala makes them suffer from the punishment of famine and 
price hikes.' 

Obviously, the very prohibition of weighing and measuring short 
makes weighing and measuring in full necessary. But, to emphasize i t  
further, Sayyidna Shu'aib rUI 4 said: 

And 0 my people, perfect the measure and the balance with 
justice and do not make the people short of their things, and 
do not go about the earth spreading disorder - 85. 

Then, affectionately, he explained to them: 

Whatever is left [with you] by Allah is better for you, if you 
are believers. And I am not a watchman over you - 86. 

It means if they were not to listen to him, let them remember that 
he was not responsible for the eventuality that they may be seized by 
some punishment. 

The Holy Prophet +, A& &I said about Sayyidna Shu'aib +I '-j, 

that he was an orator among prophets. His eloquence was exceptional. 
He went to its farthest limits in order to make his people understand 
his message and take to the right path. But, even after having listened 



to him, the response of his people was different from that given by ig- 
norant diehards to their reformers. They threw taunts a t  him, made 
fun of him, and said: 

0 Shu'aib r ~ l  4, does your sa la l  (prayer) command you that  
we should give up what our fathers used to  worship or that  we 
give up doing with our wealth whatever we wish? You are pro- 
venly the man of wisdom and guidance - 87. 

The salgh (prayer) of Sayyidna Shu'aib J& was well known 
among his people as he was constantly devoted to it. Therefore, they 
referred to it tauntingly in the sense that (God forbid) his wl& taught 
him to say all those 'wild' things. From what they said we learn that 
they too thought that religion is restricted to acts of worship, and that 
it had nothing to do with material dealings. Let everyone earn and 
spend one's wealth a t  will. Placing any restriction on that is no job of 
religion - as many people, even in this time of ours, generally believe, 
in total ignorance of the real fact. 

What Sayyidna Shu'aib rUl J& had said to his people was good 
counsel based on earnest fellow feeling. But, his people responded to 
him with a sarcasm that was biting. However, they had done that to a 
blessed prophet of Sayyidnz Shu'aib's class. He heard their caustic 
comments, yet turned to them with the same empathy and once again 
tried to make them see the truth. He said: $3;33g&$'& J,,W.J '~.'~-,i CP- "' 

* t  97 k bjJ,~, (0 my people, tell me, if I am on a clear path from my Lord 
and He has provided me from Himself with a good provision, [should I 
still leave you unguided?] ) Sayyidn; Shu'aib 4 was telling his 
people that he had been blessed by his Lord in that He gave him good 
provision for his material life and in that He also gave him the light of 
revelation and spiritual insight. No*, with these wonderful assets in 
his hands, how could he ever think of becoming like them, willingly 
embracing error and injustice, and thus failing to bring the truth home 
to them? 

After that, he said: %$.$(k j!$,~;:.i';i$f;; (and I do not want to 
do in your absence what I prohibit for you). This tells us that the way 
a preacher of religion conducts his life has a major role in what he 
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preaches. What a preacher does not himself practice produces no effect 
on others. 

Then, he said: -1 L: $29 $ i i 5 ! ( 1  want to do nothing but to set 
things right as far as I can). And since, this effort too was not by his 

personal choice and volition, he further said: gSs5,& .$J& , $!&&$ ,-, G; 
9.T (And my ability to do things comes from none but Allah. In Him -, 
alone I have placed my trust, and to Him alone I turn in humbleness). 

After having given this good counsel to them, he warned them of 
the punishment of Allah Ta'ala. He said: 

And 0 my people, let not your hostility towards me cause you 
to suffer what  was suffered by the  people of NGh, or t he  people 
of Hud, or the  people of Siilih (?KYII 4). And the  people of Lut 
( ? U I  +IS) are  not far from you. 

The sense of the last sentence is that the overturned habitations of 
the people of Sayyidna L3t rUl 4 were close to Madyan where they 
were. Then, in terms of time, the punishment that came upon them 
was very close. From this they could learn their lesson and leave their 
obstinacy. 

Hearing this, his people were enraged. They said that  had it not 
been for the support he had from his clan, they would have stoned him 
to death. Despite this threat, Sayyidna Shu'aib i U I & ,  true to his 
mettle as a prophet, did not hesitate to tell them that they feared his 
clan all right, but would have no fear of Allah who holds everything in 
His power. 

Finally, when his people did not listen to anything said to them, 
Sayyidna Shu'aib r~~ 4 told them that they could now wait for the 
punishment. After that, Allah Ta'iilii took out Sayyidna Shu'aib r%.lI "j, 

and those who had believed in him, as is the Divine practice, from that 
habitation and the rest of them were destroyed instantly a t  the harsh 
Cry of Sayyidna Jibra'il rUI +. 
Injunctions and Rulings: 

Rules about Lessening of Weights and Measures 
One of the reasons why punishment fell on the people of Sayyidna 
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Shu'aib ?Wl A& was their practice of weighing and measuring less 
than due - called tagif. The Holy Qur'an has described the severe pun- 
ishment for those who do that in SGrah al-Mutaffifin which opens with 

, ,"w-9'- 

the verse: e , & ' i '  (Woe to those who give less - 83:l). There is a con- 
sensus of the entire Muslim Ummah that doing so is strictly haram 
(unlawful). Quoting a saying of Sayyidna 'Umar rrs dl &>, Imam Malik 
has said in Mu'atta' that  weighing and measuring less essentially 
means that someone does not fulfill the right of another person due on 
him, fully and duly. In fact, makes i t  less, whether i t  happens to be 
something given by weight, or measure, or something of another kind. 
If an employee falls short in performing his or her assigned duty, or an 
office worker, or a laborer cuts his working hours short, or fails to ful- 
fill his job assignment as due, then, they all will be counted in this cat- 
egory. Anyone who does not perform his or her Salah with due consid- 
eration of everything obligatory and masnun in it has also committed 
the crime of this 'ta$fif..' May Allah keep all of us protected from it! 

Ruling 
It appears in TafsTr al-Qurtubi that the people of Sayyidna Shu'aib 

,,UI L ~ S  would save gold and silver by trimming the edges of gold and 
silver coins, like dinar and dirham, circulating in the country as offi- 
cial currency, and which they would channel back into circulation a t  
par value. Sayyidna Shu'aib ?WI '-j, prohibited them from doing so. 

In Hadith as well, the Holy Prophet +, cjc JJI ,+ has declared the 
chipping of the coins of an Islamic state to be haram (unlawful). Tafsir 
authority, Zayd ibn Aslam has said exactly this while explaining the 

.,J ?PI verse of the Qur'an: ;w ep$ & bf-- +;'A; (nine family heads 
spreading corruption in the land and not correcting [their ways] - 
27:48). He says that  these people of the city mentioned in the verse 
used to chip off gold and silver from dinar and dirham coins and ran a 

profitable business of their own through this source - something the 
Qur7an calls a great corruption. 

During the Khilafah of Sayyidna 'Umar ibn 'Abd al-'Aziz, someone 
was arrested while he was cutting a dirham coin. He was awarded a 
punishment of lashes and was paraded around head shaved. (Tafsir al- 

Qurtubi) 
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Verses 96 - 101 

, 7 0  ,7< 9 7 J  , , , L, 
+ \ . \ +  ++ -> + p3>Ij L3 &j 

C 

And We sent Muss with Our signs, and with clear proof, 
[961 to Pharaoh and his group. So, they followed the 
command of Pharaoh. And the command of Pharaoh is 
not right. [971 He will lead his people on the Day of 
Judgement, and make them descend into the Fire. And 
it is the evil descending place. [981 And the curse was 
made to pursue them here and on the Day of Judge- 
ment. It is the evil reward to be offered. [991 

That is a part of stories of the towns that We narrate to 
you. Some of them are standing, and (some) harvested. 
[loo] 

And We have not wronged them; rather, they have 
wronged themselves. So, their gods whom they used to 
invoke beside Allah did not come to their help in any 
thing, when came the command of your Lord, and they 
gave them nothing more than destruction. [ lol l  

Verses 102 - 11 1 



9,f 4\\\3, Jq 
And such is the seizing of your Lord when He seizes the 
(people of) towns while they are transgressing. Indeed, 
His seizing is painful, severe. [I021 

In this there is a sign for the one who fears the punish- 
ment of the Hereafter. That is a day when all the peo- 
ple shall be gathered together, and that is a day having 
everyone present. [I031 And We do not defer it but for a 
limited term, [I041 the day it comes no one shall speak 
except by His leave. So, some of them are wretched and 
(some) blessed. [I051 

As for those who are wretched, they shall be in the 
Fire. For them there is (nothing but) crying and howl- 
ing. [I061 They shall remain there for ever, as long as 
the he.avens and the earth remain, unless your Lord 
wills (otherwise). Surely, your Lord does what He in- 
tends. [I071 

As for those who are blessed, they shall be in Paradise 
living there forever, as long as the heavens and the 
earth remain, unless your Lord wills (otherwise) an 
award never to be cut off. [I081 



So, be not in doubt about what they worship. They do 
not worship except in the way their fathers used to 
worship earlier. And surely, We are going to pay them 
their full share, non-curtailed. [I091 

- - 
And We gave Musa the Book, then it was disputed 
about. But, for a word from your Lord that had already 
come, the matter would have been decided between 
them. And surely, they are in confounding doubt about 
it. [I101 

And to all of them, your Lord shall pay for their deeds 
in full. Surely, He is aware of all that they do. [ I l l ]  

Verses 112 - 113 

So, stand firm - as you have been commanded - you, 
and those who have repented with you, and do not 
cross the limits. Surely, He is watchful of what you do. 
11121 

And do not incline towards the wrongdoers, lest the 
Fire should catch you, and you shall have no support- 
ers other than Allah, then you shall not be helped. [I131 

Commentary 

Events relating to past prophets and their peoples, from Sayyidna 
Nuh ;Wi Ljc to Sayyidna Miss, have been mentioned in S i r a h  Hud in a 
fair enough order and detail with many wise counsels, injunctions and 
directives. At the end of the description of these events, i t  is by ad- 
dressing the Holy Prophet +, & 1111 & that his entire community has 
been exhorted to draw their essential lessons from them. I t  was said: 
'9 ,$'9+! , 6 97 w C O ,  *rrJ r;,i, L& L+ L_PL cS>l i): +; (That is a part of the stories of the  
towns that We narrate to you. Some of them are standing, and (some) 
harvested - 100). I t  means that some of the habitations that were visit- 
ed by Divine punishment still have their ruins standing while some 
others have been erased like harvested fields with no signs of what 



was there in the past. 

After that i t  was said that Allah did not wrong them, rather, they 
had wronged themselves (101,102) in that they abandoned their creator 
and sustainer and took to idols and other things as their gods. Finally, 
when the Divine punishment came, their self-made gods did not come 
to their rescue in any way. The lesson to learn was that the grip of Al- 
lah is painful and severe. When He seizes heedless wrongdoers doing 
what they do, this is what happens invariably. 

Then, to turn them round to the concern of the Hereafter, it was 
said (103-105) that these events carry in them great lessons and signs 
for those who fear the punishment of the Hereafter, a day when all hu- 
man beings will be gathered together, with everyone present there. 
That will be a day of such awe that no one present there shall dare ut- 
ter a word without Divine permission. 

Six verses later, the Holy Prophet pl, r-js &I was addressed 
again by saying: 

9 z,, 
9*4&f GzJ,&q3u+Gs;&>, u,*G . . , 

So, stand firm - as you have been commanded - you, and those 
who have repented [from kufr and are] with you, and do not cross 
the limits. Surely, He is watchful of what you do - 112. 

The Sense of Is t iqGah (Standing Firm): 

Some related problems and their solutions 
I s t i q G a h  means to stand straight without the least tilt one way or 

the other (hence expressed in English as  straightforwardness, 
straightness, directness, rectitude etc.) As obvious, it is not something 
easy to do. If we were dealing with a vertical object cast in iron, rock or 
some other material, our expert engineers could make i t  stand straight 
a t  the very outset in a way that it stands on perfect right angles from 
all sides without the least tilt on any side. But, having a moving object 
stand straight a t  all times and under all conditions in this perfect 
state is certainly something extremely difficult. For discerning people, 
this is no secret. 

The Holy Prophet +, JJI and all Muslims have been com- 
manded in this verse that they should stand firm under all conditions 
in everything they do. Istiq&mah is a small word but in its sense it ex- 



tends to many areas of application in a very unusual manner. The very 
meaning of this act of standing firm is that one has to move straight- 
forwardly, as commanded by Allah, on the straight path identified by 
Him, remaining within the limits set by Him. This has to be in all 
matters of beliefs, acts of worship, personal and collective transac- 
tions, morals, social dealings, economic pursuits inclusive of all chan- 
nels of income and expenditure. In the event, there occurs the slightest 
tilt, or decrease or increase, or shortcoming or excess, under any condi- 
tion, and in any deed, in any of these areas of activity, Istiqamah be- 
comes the first casualty. 

Errors in thinking and practice that show up around us are an out- 
come of this deviation from the command to stand firm. When people 
do not stand firm in beliefs ('aqzid), they start with self-invented prac- 
tices in religion (bid's) and end up into the extremes of kufr (disbelief? 
and shirk (associating others with Allah). The principles of Allah's 
Oneness (TauhTd) and His Being (Dha)  and Attributes (SifZt) conveyed 
to us by the Holy Prophet +, ~ j t  dl are moderate and sound. People 
who commit any act of excess and deficiency or addition and deletion 
in them - even if they may be doing so with good intentions on their 
part - shall be considered astray and in error. As for those who belittle 
and lessen the limits set for having regard and love for the blessed 
prophets, everyone knows that they are astray and audacious. Similar- 
ly, those who commit the excess of assigning a prophet proprietary 
rights in Divine attributes and powers also cross those limits and fall 
into an error of this nature. The Jews and the Christians lost them- 
selves into this error. The methods of worshipping Allah and seeking 
nearness to Him determined by the Glorious Qur'an, and the Holy 
Prophet +, 4 dl are great benchmarks. Any slicing, undercutting 
or shortcoming in these drags one down from the desired level of 
standing firm and, similarly, any addition to these from one's own side 
ruins one's chances of standing firm by his indulgence in self- 
innovated ways in established religion. Unfortunately, such a person 
honestly thinks that he is pleasing Allah while, in fact, it is precisely 
the very cause of His displeasure. Therefore, the Holy Prophet &I ,& 
+, ~ j ,  has very emphatically prohibited his community from indulging 
in self-innovated ways in established religion (bid'zt and muhdathZt) 
and has declared that to be acute error and straying. Therefore, before 
one does something as an act of worship ('ibgdah) for the pleasure of 



Allah and His Rasul,&, JJI A ,  he must first investigate and ensure 
fully as  to the nature of his action. He must find out whether or not 
what he is going to do stands proved from the Holy Prophet + &I 
,&, and his noble Sahsbah in the same state and form. If i t  does not, let 
him not waste his good time and energy in this pursuit. 

Similarly, there are matters relating to transactions, morals and 
social dealings. The Holy Prophet +, A1 has followed the princi- 
ples given by the Qur'an in his practical teachings through which he 
has marked out a moderate and sound way of conducting ourselves in 
our lives. It has provided the Muslims with a moderate and straight 
course of action in the matters of friendship, enmity, softness and 
strictness, anger and forbearance, miserliness and generosity, econom- 
ic activity and monasticism, trust in Allah and use of possible material 
means, finding what is necessary and relying on the Prime Mover of 
all causes. These are different things, yet they have been fused into 
one, a straight path of moderation, and a virtual gift to Muslims not to 
be found elsewhere in the whole world. So, the key is to act in accor- 
dance with these teachings and become perfect human beings. When 
people do not stand firm and tilt one way or the other, the society goes 
bad inevitably. 

In short, the concept of standing firm is comprehensive. I t  covers 
all parts and pillars of religion. When acted upon correctly, it becomes 
its eloquent demonstration. 

Sufyan ibn 'Abdullah Thaqaf; asked the Holy Prophet ,&, + Jll A, 
'please tell me something so comprehensive about Islam that I need 
not ask anyone anything after you.' He said, 'PI ?$$&l$ : Say: I be- 
lieve in Allah. Then, stand firm on it.' (Reported by Muslim, as quoted by al- 

Qurtubi) 

'Uthman ibn 'Abdullah al-Azdi said that once he went to the famous 
Sahabi and the commentator, Sayyidna 'Abdullah ibn 'Abbas u JJI dJ 

.L / t .  ,.'/ and requested him for some words of advice. He said, '+tIc5*,d& 
, /,*/ a $ . , :  ' t.- Y; e~+le;-l.yli (Reported by al-Dgrimi in his Musnad, as quoted by al-Qurtubi). It 
means that he should make the fear of Allah essential for him, and 
also that he should stand firm in his faith. The method of doing so was 
to follow the percepts of the S h a s a h  in all religious matters and not to 
invent and introduce any bid'ah in it from his own side. 



Out of the many tough jobs handled in this world, the toughest is 
nothing but to stand firm. Therefore, Suf? authorities have said that 
standing firm is a station much superior to the working of miracles 
(haramah). It means that a person who is holding on firmly to the as- 
signments of his religion is a saint in his own right - even though, no 
miracle has issued forth from him throughout his life. 

Sayyidna 'Abdullah ibn 'Abbas u &I said that no verse revealed 
to the Holy Prophet +, 4 dl & in the entire Qur'iin was harder and 
more trying than this (112). And he said that once the Companions no- 
ticing some gray strands of hair in his blessed beard sorrowfully re- 
marked, 'old age is approaching you much earlier.' Thereupon, he said, 
'Surah Hud has made me old.' The events of severe punishments that 
came upon past communities as described in S h a h  HGd could also be 
the reason for it, but Sayyidna Ibn 'Abbas u &I said that this verse 
alone is its reason. 

Tafsir al-Qurtubi reports from Abu 'Ali Sirriy that he, on seeing the 
Holy Prophet +, LjS &I & in a dream asked him, 'have you said some- 
thing like "SGrah HGd has made me old"?' He said, 'yes.' Abu 'A1T asked 
again, 'had the subject of punishments that came upon the peoples of 
the past prophets made you old?' He said, 'no, in fact, this saying of Al- 
lah Ta'ala did: L $ ~ & G  (So, stand firm - as you have been com- 
manded - 112)'. 

As for the Holy Prophet +, &I&, it is obvious that he had 
graced this world as the blessed substantiation of the perfect universal 
man. Standing firm was his natural habit. But then, why was it that 
he felt its weight to be so conspicuous and telling upon him? Perhaps, 
it was because the verse did not ask him to stand firm in an absolute 
sense, instead, asked him that this act of standing firm should be as  
commanded by Allah. How overwhelming is the fear and awe prophets 
have of their creator and master is well recognized. It must have been 
the effect of this fear and awe that, despite having his perfect stance of 
firmness, he was still concerned whether or not he had been able to 
come up with the kind of firmness and rectitude expected by his mas- 
ter, the most exalted Allah. 

And it is also possible that he was not that concerned about his 
personal stance of firmness, because he, by the grace of Allah, had it in 
him. But, there was something else to it. In this verse, the command 



given to him was also given to the entire Muslim Ummah. So, it was 
his realization that his Ummah may find it difficult to stand firm as 
commanded that made him sad. 

After the command to stand firm, it was said: IS $; (and do not 
cross the limits). This word is a derivation from the verbal noun: jL;b 

(tughyZn) which means to cross limits, and which is the opposite of 
standing firm. It  will be noticed that the positive statement to stand 
firm in the verse has not been considered sufficient, rather, its nega- 
tive aspect, that of its prohibition, was clarified expressly. This estab- 
lishes the sense of the verse: 'do not cross the limits set by Allah and 
His Rasul - in beliefs, acts of worship, transactions, morals etc. - for i t  
was the outlet of all disorder and corruption in material and religious 
life. 

To keep human beings protected from this disorder and corruption, 
another guideline has been provided in the second verse (113): J!'?$?5.j,- 
?&I + I$ &I (And do not incline towards the wrongdoers, lest the 

Fire should catch you). The word: 1$?2u' (lZtarkan3 comes from the ver- 
bal noun jgfJ : Rukun which means a slight tilt towards one side having 
confidence in and approval of it. Therefore, the sense of the verse is: 
'Whoever indulges in injustice and oppression ruins his or her life, 
worldly and spiritual both - this is a fact every one knows. But, the 
slightest of tilt or inclination towards the unjust, placing confidence in 
them, being pleased with them, could also push man to the edges of 
the same abyss.' 

What is the meaning of this 'tilt' and 'inclination'? There are some 
statements of Sahabah (Companions) and Tabi'Tn (Successors) about it 
in which there is no contradiction or difference. They are all correct in 
their respective places. 

Sayyidna Qatadah said, it means, 'do not have friendship with the 
unjust and do not follow what they say.' Ibn Jurayj said, 'do not nurse 
a leaning of any kind towards the unjust.' Abu al-'Aliyah said, 'do not 
like everything they do.' (Qurtubi) Al-Suddiyy said, 'do not court the fa- 
vor of the unjust through servile flattery (mudZhanah), that is, do not 
observe silence or show your approval a t  their evil deeds.' 'Ikrimah 
said, 'do not sit in the company of the unjust.' Qadi al-Baidawi said, 
'following them in personal looks, fashion, and ways of living are all in- 
cluded under this very prohibition.' 
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Qadi al-Baidawi also said that this verse exudes the highest imag- 
inable degree of severity in the matter of prohibition and unlawfulness 
of injustice and oppression. The reason is that it not only prohibits 
friendship, and all other cordial relationships, with the unjust but, go- 
ing farther ahead, it also prohibits the least possible inclination to- 
wards them, or even sitting with them. 

Imam 'Abdur-Rahman ibn 'Amr Al-Awza'i said, 'with Allah Ta'alii 
no one is as detested as the 'Alim (religious scholar) who, for the sake 
of his worldly interest, goes to meet someone unjust. (Mazhari) 

According to Tafsir al-Qurtubi, this verse tells us that it is obligato- 
ry (waTjib) to abstain from the company of those who disbelieve (hafirs), 
those who disobey (sinners) and those who innovate in the established 
religion (practitioners of bid'ah) - unless they have to be met under 
some compulsion. The truth of the matter is that company and social 
setting play a rilajor role in one's betterment or corruption. Therefore, 
the famous Hasan al-Basri said about the two words of these two vers- 
es that Allah Ta'ala has compressed the entire religion within the two 

. I , _  - 
letters: Y (la: do not). The first one appears in the first verse: I& Y (la 
tatghaw: do not cross the limits - 112) and the second one appears in 
the second verse: 1$2< ( l a  tarhanu: And do not incline towards the 
wrongdoers - 113). The first 'la' or 'do not' prohibits the crossing of the 
limits set by the Shari'ah of Islam while the other prohibits the compa- 
ny of wrongdoing people - and this is the essence of the whole religion. 

Verses 114 - 123 



+ ,yy+  5&f ~ ayL;b,& $3; 
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-And establish galgh at both ends of the day, and in the 
early hours of the night. Surely, good deeds erase bad 
deeds. That is a reminder for the mindful. [114J 

And be patient, for Allah lets not the reward of the 
good-doers be lost. [I151 

Then, why is it that there was none, among the genera- 
tions before you, having some remnants (of wisdom) to 
stop people from creating disorder in the land, except a 
few among them whom We saved? And the wrongdoers 
pursued the luxuries they were involved in, and they 
became sinners. [I161 

And your Lord is not such that He would destroy the 
towns unjustly while their people are good in their 
ways. [I171 

Had your Lord willed, He would have made all the peo- 
ple a single community. But, they will continue in their 
differences, [I181 except those whom Allah has blessed 
with mercy. And for that He has created them. And per- 
fect is the word of your Lord: "I will surely fill the hell 
with Jinns and the human beings, all together." [I191 

And We narrate to you everything from the events of 
the messengers with which We strengthen you heart. 
And herein there has come to you the truth, a good 
counsel and a reminder to those who believe. [I201 

Say to those who do not believe, "Do whatever you can. 
We are doing (what we can). [I211 And wait. We are 



waiting." [I221 

And to Allah belong the secrets of the heavens and the 
earth, and to Him the whole matter shall be returned. 
So worship Him and have trust in Him. And your Lord 
is not unaware of what you do. 112.31 

Commentary 

The diction of the Qur'an points out to the great station the 
Holy Prophet +,~~sJjlyLo occupies 

It would be recalled that  following the description of awe-inspiring 
events relating to past prophets and their peoples in SGrah Hud, some 
instructions have been given to the Holy Prophet +, .+ &I & and his 
community that begin from the previous verse (1121: i . k ~ ~ ~ 6 ( ~ o ,  
stand firm - as  you have been commanded). In these instructions, the 
beauty and eloquence of the Holy Qur'Gn stands out as  highly educa- 
tive. I t  will be noticed that  a positive command to do something has  
been addressed to the Holy Prophet +, A& &I & with his community 

9z, 
included therein as  a corollary. Examples are as follows: g;52l ~ , + d  
LZ+1;/ (So, stand firm - as you have been commanded - you and those 
who have repented with you - 112)  and :@I 6: (And establish saliih - , 
114)  and then: 21; (And be patient - 115). But, when something was 
prohibited and instruction was given to abstain from it,  the address 
was beamed a t  the Muslim community directly, for instance: I&< (and 

, z p ,  ,- 
do not cross the limits - 112)  and: I$ $1 J ! I ~ > I ; - ~  (And do not incline 
towards the wrongdoers - 113). 

If we were to look a t  this in depth, it will be realized that  i t  hap- 
pens to be the general form used throughout the Qur'an whereby a 

positive imperative has been addressed to the Holy Prophet LLII &= 

+, while the negative imperative of prohibition to the Muslim commu- 
nity. This is an  indication towards his high station. I t  tells us tha t  
things worth leaving off are things the Holy Prophet +, dl & him- 
self abstained from. Allah Ta'ala had made his elemental nature tuned 
so right that  he would simply not incline towards any desire or thing 
that  was evil. The limit was that things that  were permissible and ha- 
lzl  (lawful) during the early period of Islam - but, their becoming har-  
Zn (unlawful) later was already settled in the ultimate knowledge of 
Allah Ta'ala - were things he never went near, even when they were 
haLC&, such as, liquor, interest, gambling etc. 



In this verse (1141, addressing the Holy Prophet +_,A& dl A, he 
and his entire Ummah has been commanded to establish saL&. Schol- 
ars of Tafsir among the Sahabah and Tabi'in concur that ';A: salzh' at  
this place means obligatory prayers (al-Bahr al-Muhit, al-Qurtubi) and the 
'iqZmah of saliih' means establishing and implementing it fully and 
faithfully and being constantly regular with it. Some have said that it 
means performing Salah with due consideration of all its inherent 
rules of etiquette. Some others have said that it means performing Sa- 
lah a t  its most preferred time. These reflect the three positions taken 
in the Tafsir of the verse: ;*I ,+$(aqimi '5-salhh: establish the prayer). 
The truth of the matter is thak there is not much of a difference in 
there. Everything said here is included in the'sense of 'establishing the 
prayer'. 

Following the command to establish Salah, the statement about its 
timings appears briefly as: 'and establish Salah at  both ends of the day 
[at the beginning and at  the end], and in the early hours [parts] of the 
night.' Here, "l;il[;" (zulafan) is the plural of dl[; (zulfah) which means a 
part or unit. As for the prayer 'at both ends of the day,' there is a con- 
sensus of revered early commentators that the prayer a t  the first end 
is the Salah of Fajr. However, the prayer a t  the last end has been tak- 
en by some of them as the Salah of Maghrib for it is almost a t  the end 
of the day. But, some others have taken the Salah of 'Asr as the prayer 
at  the last end because that is the last prayer of the day. The time of 
Maghrib is not a part of the day, rather, comes after the passage of the 

C 
day. Then, the text's: &I 6; that is, 'prayers during parts of the 
night,' have been declhed as referring to the Salah of Maghrib and 
'Isha' by the majority of early commentators Hasan al-Basri, Mujahid, 
Muhammad ibn Ka'b, Qatadah, Dahhak and others. And a Hadith 
which says that &I 2 ${(prayers during parts of the night) are Magh- 
rib and 'Isha' confirms it. (Tafsir Ibn Kathir) 

When the text's: ,GI 25 (at both ends of the day) means the Salah 
of Fajr and 'Asr, and JI %(in the early hours or parts of the night) 
the Salah of Maghrib and 'Isha,' the timings of four prayers find men- 
tion in the verse. What remains to be mentioned is the Salah of Zuhr 
which appears in another verse: &I +$,;@I +j (Establish sal& a t  
the decline of the sun - 17:78). 

After the command to establish Salah, and its timings, the text 



points out to the great good these bring. It was said: +~GI$! 
(Surely, good deeds erase bad deeds). Early commentators have said 
that 'al-hasarz&' means all good deeds. These include Salah, Sawm, Za- 
kah, Sadaqat, good morals, good dealings etc., but SalZh takes prece- 
dence over all of them. Similarly, 'as-saiyyi'at' covers all bad deeds, ka- 
biyah (major sins) or gzghi>ah (minor sins). But, there is another verse 
of the Qur'an, as well as, several sayings of the Holy Prophet + JJI ,& 
+, where it has been particularized with saghi6ah sins, according to 
which, it would mean that good deeds - Salah being the superior most 
- become the kaffZrah (expiation) of saghfrah sins which stand erased. 
This verse of the Qur'an says: '&kf$2 . ; P&~&L: iDI@;!(~f you ab- 

4 

stain from the major [sins] out of what you have been forbidden from, 
We shall write off your minor sins - Al-Nisa' 4:31) (See  Ma'Zriful-Qur'an, 

Volume 11, pages 405-410 under 4:31 for a detailed discussion o f  t h e  nature o f  kabirah 

and gzghirah) 

It appears in a HadIth of Sahih Muslim that the Holy Prophet &I ,& 
+, Ljs said that five prayers and a Jumu'ah until the next Jumu'ah, 
and a Ramadan until the next Ramadan, become the kaffiirah 
(expiation) of all sins committed in between them. This is subject to 
the condition that the person concerned has remained safe from major 
sins (kabzir). It means that major sins are such that they are not for- 
given without Taubah (repentance). But, minor sins do get to be for- 
given automatically when one keeps doing other good deeds such as 
Salah, Sawm, Sadaqah etc. However, Tafsir al-Bahr al-Muhit has re- 
ported the saying of authentic scholars of the Principles of the SharT'ah 
of Islam that even minor sins are forgiven by doing good deeds only 
when one feels ashamed of having done these and makes a solemn re- 
solve of not doing these in the future. It is important that one does not 
insist on them. There are many events mentioned in Hadith reports to 
the effects that sins were so erased. They too state clearly that this 
happens on condition that the sinner is ashamed of his doing, repents 
and resolves not to do it in future. It was on this basis that the Holy 
Prophet +, + &I& has given the good news of forgiveness of a sin to 
a sinner. Allah knows best. 

The following have been declared as kabzir  or major sins in well 
known Hadith reports: 

(1) Ascribing anyone as partner or equal in the Being or Attributes 
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of Allah Ta'ala. 

( 2 )  Intentionally skipping an obligatory ( f a r 4  ~ a l a h .  

( 3 )  Killing someone unjustly. 

( 4 )  Committing fornication or adultery. 

( 5 )  Stealing. 

( 6 )  Drinking. 

( 7 )  Disobedience to parents. 

( 8 )  Taking false oaths. 

(9) Giving false witness. 

(10)  Practicing magic. 

( 1  1 )  Transacting interest. 

(12) Usurping the property of the orphan by unfair means. 

(13) Deserting the battlefield in Jihad. 

(14)  Accusing chaste women falsely. 

(15)  The taking of someone's property or wealth by unfair means. 

(16)  Breaking a pledge. 

(17) Committing a breach of trust. 

(18) Using foul language against anyone. 

(19) Accusing someone as a criminal unjustly, etc. 

Details about major and minor sins appear in standard books writ- 
ten by Muslim scholars. It can also be seen in 'Sin sans Taste' (Gun&- 
i-bay-Ladhdhat) a treatise written by this humble writer. 

In short, this verse proves that sins are also forgiven by doing good 
deeds. Therefore, the Holy Prophet +, A& & I  & said, 'after a bad deed 
gets to be committed by you, do a good one and it will erase its evil;' 
and he said, 'deal with people pleasantly.' (Ibn Kathir with reference to the 

Musnad of Ahmad) 

Sayyidna AbG Dharr al-GhifEri said, 'I requested the Holy Prophet 

+, & &I to order me to do something. He said, 'if you fall into some 
sin, do some good deed after that, so that it erases the sin.' 

In fact, these &adith tell us about the preferred method of repent- 



ing from a sin. This is as it has been reported in the Musnad of &mad 
from Sayyidna Abu Bakr u. &I dJ that the Holy Prophet +, ~ j s  JJI 
said, 'if a Muslim unfortunately falls into some sin, he should make 
wuduand offer two raka'a of nafZ prayer - that sin will be forgiven. (All 

riwiiyiit have been taken from Ibn Kathir) This prayer is known by the very 
name of Salatu-t-Taubah (the prayer of repentance). 

In the last sentence of the verse (114): 2J .iU jJi LUS (That is a remin- 
der for the mindful), the word: d i  (dhdik)  could be referring to the 
Holy Qur'an, and to the do's and don'ts both, which have been men- 
tioned earlier. The sense is that this Qur'an, or its injunctions referred 
to above, are guidance and good counsel for those who listen to and are 
used to obeying it. The hint embedded here is that a person, who is so 
compulsively obstinate that he would just not think about anything 
reasonable, remains deprived of every guidance. 

In verse 115, it was said: +-9 dl jc;  ,+-I, (And be patient, for 
Allah lets not the reward of the good-doers be lost). 

Literally, (sabr) means to tie. Therefore, in usage, Sabr is also 
used to carry the sense of keeping one's naughty self in control. Also 
included within its sense is the effort made to keep one's self firm and 
unflinching when it comes to doing what is good and right, as well as 
the effort to check and hold it back from getting involved with bad 
deeds. At this place, asking the Holy Prophet +, 4 dl& to be pa- 
tient could also mean that the injunctions given to him in the cited 
verses - for example, 'stand firm,' 'establish salzh,' etc. - are things he 
should hold fast to. And it is also possible that the purpose may be to 
exhort him to be patient in the face of the hostility of enemies and the 
pains caused by them. As for what was said after that - 'Allah lets not 
the reward of the good-doers be lost' - it obviously suggests that 'al- 
muhsinh'  (good-doers) are people who faithfully observe the injunc- 
tions of do's and don'ts as given in the cited verses. In other words, 
they are firm in their religion, adhere to the limits set by the Shari'ah, 
maintain no friendly relations with the unjust unnecessarily, are 
punctual with their Salah, offering it as its etiquette demands, at  the 
most preferred timings, and that they stand firm on all religious in- 
junctions. 

The essence of what has been said above is what the Holy Prophet 
+, + &I & has himself said while defining 'Ihsan' - "obey and wor- 
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ship Allah Ta'ala as if you are seeing Him or, a t  the least, that Allah 
Ta'ala is seeing you.'; When one achieves this station of the certitude of 
the Being and Attributes of Allah Ta'ala, all words and deeds that is- 
sue forth from him become automatically correct. Worth remembering 
are the three truisms that were so popularly recognized among the re- 
vered scholars of the early centuries of Islam (as-salaf). These they 
used to exchange in writing to each other (as if they were souvenirs 
worth saving). They said: 

(1) Anyone who gets busy working for the 'Akhirah (life-to-come), 
Allah Ta'ala takes it upon Himself to put his worldly chores in order 
and sees to it that they come out right for him. 

(2) Anyone who corrects his inward state of being, (so much so that 
he moves the orientation of his heart away from everything and turns 
it towards Allah Ta'ala) He sees to it that his outward state of being 
stands corrected all by itself. 

(3) Anyone who puts his matter with Allah Ta'ala sound and cor- 
rect, Allah Ta'ala Himself corrects all matters pertaining to him and to 
those he relates with. The original wording of these three truisms is 
being given below: 

(Tafsir RGh al-Bayan, p. 131, v. 2) 

Given in the third and the fourth verse (116, 117) is the reason why 
Divine punishment came upon past peoples as well as the instruction 
as to how they could have stayed safe from it. It was said: How sad 
that among them there could have been a t  least some good and wise 
people who would have stopped their erring fellowmen from spreading 
disorder. The exception was that of a counted few who followed the no- 
ble prophets and they were the ones who stayed safe from the punish- 
ment. As for the rest of them, they went for the luxuries of the materi- 
al world and turned into compulsive sinners. 

In this verse, people of discernment, balance and foresight have 
been identified through the expression: Y,I: 'remnants [of wisdom].' 
The word: ++ (baqeyah) means that which remains. It is human habit 



that one lets what is most dear to him remain with him under all con- 
ditions, preserved and retrievable. When some need would arise, he 
would give away everything but not that. Therefore, reason and in- 
sight are called 'baqbyah' or remnants, because that is the dearest one 
has. 

I t  was said in the fourth verse (117) that Allah does not destroy 
towns and habitations unjustly while people living there are good in 
their ways, that is, they are believing Muslims. The sense is that the 
probability of injustice and oppression does not exist with Allah Ta'ala. 
Those destroyed deserve being destroyed. Some early commentators 
have said that the word: +h :'&m' (injustice) in this verse means shirk 
(ascribing of partners in the pristine divinity of Allah) and 
5w:'muslihGn' (people good in their ways) refers to people who, de- 
spite being Mushriks and KGfirs, are good in morals and dealings, do 
not hurt and cause pain to anyone, do not lie and do not cheat. Thus, 
the sense of the verse comes to be that the punishment of the world 
does not fall on a people simply because of their being Mushriks and 
KZfirs - unless they were to spread disorder in the land by their very 
deeds and morals. The cause of all punishments that came upon the 
past peoples was but their particular evil deeds. The people of Sayyid- 
na NLh ?XJl A& caused him all sorts of pains. The people of Sayyidna 
Shu'aib r ~ l  & spread disorder by weighing and measuring short. The 
people of Sayyidnz Lht ?XJI + took to the worst type of evil act. The 

- - -  
people of Sayyidna Musa and 'ha oppressed their prophets. The Holy 
Qur'an says that these very misdeeds were the reason why punish- 
ment came upon them. Divine punishment does not come in this world 
because of bland Kufr and Shirk. The everlasting punishment of the 
fire of Hell is its punishment. Therefore, some 'Ulama' have said that 
countries and governments can survive with Kufr and Shirk, but they 
cannot survive with injustice and oppression 

Difference: Blameworthy and Praiseworthy 
When it was said in the fifth verse (118) - 'had your Lord willed, He 

would have made all the people a single community' - the sense is that 
had it been the will of Allah, He would have made all human beings 
accept Islam by force. All of them would have then become nothing but 
Muslims without any difference remaining between them. But, such 
are the dictates of His wisdom that, in this world, Allah Ta'alz does 



not compel anyone to do something. Instead, He has entrusted man 
with a kind of choice under which he could do whatever good or bad he 
wishes to do. Then, human temperaments differ, ways differ and deeds 
differ. The outcome is that there always will be some people who 
would keep a t  loggerheads against the true faith - of course, with the 
exception of those whom Allah Ta'ala has blessed with His mercy, that 
is, those who have been following the noble prophets. 

This tells us that 'difference' a t  this place means hostility and op- 
position to the true faith and the teachings of prophets. The difference 
based on Ijtihad, which is inevitable among religious authorities and 
jurists of Islam, an ongoing process since the period of the Sahabah, is 
not included under this purview, nor is it contrary to Divine mercy. In 
fact, it is the very dictate of Allah's wisdom and mercy. Those who 
have declared the differences among Mujtahid Imams to be counter to 
Mercy in terms of this verse, have done something which is itself coun- 
ter to the context of this verse as well as counter to the consistent 
practice of the Sahiibah and Tiibi'in. 
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And Allah is Pure and High and He knows everything best. 
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The Commentary on 
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Ends here 




